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Peake was also active as a layman in wider Methodist circles, and did a great deal to further the reunion of Methodism which took effect in 1932, three years after his death. In the wider ecumenical sphere Peake worked for the National Council of Evangelical Free Churches, serving as president in 1928, and was a member of the World Conference on Faith and Order held in Lausanne in 1927. He published and lectured extensively, but is best remembered for his one-volume commentary on the Bible (1919), which, in its revised form, is still in use.

The University of Aberdeen made him an honorary D. D. in 1907. He was a governor of the John Rylands Library.

First published in 1919, Peake's commentary of the bible was a one-volume commentary that gave special attention to Biblical archaeology and the then-recent discoveries of biblical manuscripts. Biblical quotations in this edition were from the Revised Version of the Bible.
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LUKE

BY PRINCIPAL A. J. GRIEVE

Contents and Sources.—The book falls into well-marked divisions—

(a) If.—The Birth and Infancy of John and of Jesus.

(b) Luke 3:1 to Luke 4:13.—The Mission of John. The Baptism and the Temptation.

(c) Luke 4:14 to Luke 9:50.—The Ministry in Galilee.

(d) Luke 9:51 to Luke 19:28.—The Journey to Jerusalem.

(e) Luke 19:29 to Luke 24:53.—Last Days in Jerusalem. Death and Resurrection.

(a) and most of (d) are peculiar to Lk. Cf. pp. 680f.

In his preface Luke refers to the labours of previous workers in the field of gospel literature. His relation to some of these (Mk. and Q) is described in a previous article (pp. 673ff.), and is indicated in the commentary. There are signs that Lk.'s Marcan document was briefer than our Mk, e.g. in Luke 8:4 to Luke 9:50 several sections in the corresponding part of Mk. have no parallel in Lk. In the story of the Supper, the Passion, and the Resurrection, Luke seems to have used not only Mk. but some other document, or, more likely, a number of distinct pieces of oral tradition.

Several scholars now hold that Luke used, instead of a separate special source, an expanded form of Q, in which Passion and Resurrection incidents were included. This was Hebraistic in tone, and the tone is also discernible in the Infancy section and in Luke 9:51 to Luke 18:14. Holdsworth (Gospel Origins), anticipated by Sanday (HDB, 2639), thinks that Luke 9:51 to Luke 18:14 depends upon an eye-witness. Its Samaritan element, its acquaintance with the court of Herod, and its sympathy with women, point to Joanna (Luke 8:3; Luke 24:10). He traces the same influence in the Infancy and the Resurrection narratives, and thus postulates three main sources of Lk., viz. Mk., Q, and a narrative by Joanna.

Characteristics.—Renan described this gospel as "the most beautiful book ever written." The author reveals himself in the narratives he has selected, especially in Luke 1 f. and Luke 9:51 to Luke 18:14. He is not only the physician, but the "beloved" physician. "His was indeed," says J. V. Bartlet, "a religio medici in its pity for frail and suffering humanity, and in its sympathy with the triumph of the Divine healing art upon the bodies and souls of men. His was also a humane spirit, a spirit so tender that it saw further than almost any save the Master Himself into the soul of womanhood. In this, as in his joyousness, united with a feeling for the poor and suffering, he was an early Francis of Assisi." It is he who emphasises Christ's freedom from Jewish exclusiveness as regards Samaritans (Luke 9:52 ff., Luke 10:30 ff., Luke 17:15-19), Gentiles (Luke 4:25-27, Luke 23:2; Luke 23:36), and outcast Jews, like Zacchæus. He portrays our Lord's humanity with special clearness and gives us many glimpses of His inner life, e.g. His habit of prayer, His life of temptation (Luke 4:13, Luke 22:28), and His sense of the painfulness of His mission (Luke 12:49 ff.). Much stress is laid on the virtue of almsgiving, and wealth is depreciated. But to argue from this strain of asceticism that the author was an Ebionite is to overlook the equally prominent strain of joy and gladness. From a purely literary point of view the gospel has great merits; its simple and direct narrative, its fascinating character sketches, its skilful contrasts—e.g. Mary and Martha, Dives and Lazarus, the repentant and unrepentant thieves—bespeak the artist, as do the hymns in Luke 1 f. (even if we ascribe to him simply their Greek dress), and the ease with which he passes from one style to another according as his sources were oral or written, Aramaic or Greek. It only remains to repeat the intimation already given (p. 700), that the plan of this Commentary necessitates the student's study of what has been written on the parallel portions of Mk. (and of Mt.).

Literature.—Commentaries: (a) Adeney (Cent.B.) Garvie (WNT), Farrar (CB), Lindsay. (b) Burnside, Carr, Farrar (CGT), Plummer (ICC), Wright, Bruce (EGT), Bond. (c) *Godet, J. Weiss (Mey.8), B. Weiss (Mey.9), Knabenbauer, Wellhausen, Rose, Baljon, Holtzmann (HC). (d) Maclaren, Expositions of Holy Scripture; Burton (Ex.B). Other Literature: Articles in Dictionaries and Encyclopædias, Introductions to NT, the Gospels, and the Synoptic Problem; Works on the Life and Teaching of Jesus; Harnack, Luke the Physician; Bruce, With Open Face; Selwyn, St. Luke the Prophet; Ramsay, Luke the Physician; M'Lachlan, St. Luke, Evangelist and Historian; Blass, Evang. secundum Lucam; Hobart, The Medical Language of St. Luke.

01 Chapter 1 

Introduction
Luke 1:5 to Luke 2:52. Narratives of the Infancy of Jesus.—This section has outstanding peculiarities of style and diction as compared with Luke 1:1-4, and the rest of the Gospel. It has therefore been surmised that the writer has here incorporated an Aramaic (possibly Greek) source-document, or that he consciously wrote in an archaic style imitative of the Septuagint. Either of these suggestions may be combined with a third, that the section is a subsequent insertion, due to some one other than the author of the rest of the book. Harnack favours the archaizing theory, but Moffatt prefers to regard the section as the translation of an early Palestinian Aramaic document in which Luke has inserted items like Luke 1:34 f. and Luke 2:1. Stanton takes an intermediate view: Luke has obtained part of his material, especially the hymns, from some source, and skilfully woven it into his narrative.

Verses 1-4
Luke 1:1-4. Preface.—The writer, influenced by the attempts of others to record the primitive tradition of Christianity as it was handed down by the first generation of disciples, essays the same task, and having taken pains to collect, examine, sift, and arrange the contents of the written and oral tradition, presents the result to Theophilus, a Roman official of some standing, who needed fuller acquaintance with the historic basis of the oral teaching about Christianity which he had received. The preface is written in rather elaborate Greek, is modelled on the conventional lines of ancient literature, and displays some acquaintance with medical phraseology, especially that of Galen.

Luke 1:2. from the beginning, i.e. of the public ministry of Jesus, the Baptism.—ministers of the Word: servants of the spoken gospel.

Luke 1:3. all things: his work is to be complete in scope.—from the very first, from the Birth. If, however, we regard Luke 1:5 to Luke 2:52 as a later addition, it may mean from the Baptism.—in order, not necessarily chronological but at least logical, an order in which the events and sayings are given an appropriate setting.—Theophilus, possibly here a generic name, but more probably to be taken as that of an individual, a literary patron of the Evangelist's. The apocryphal Acts make him a Roman administrator of high rank at Caesarea, and the father of the centurion Cornelius. Luke may have been his freedman.

Verses 5-25
Luke 1:5-25. Prediction of the Birth of John the Baptist.—Lk. alone gives the story, which perhaps existed independently. and had been preserved in Baptist circles like that of Acts 19:1-6. Its Jewish character and form are evident: there are many reminiscences of OT incidents and language. In the days of Herod the Great (i.e. before Luke 1:4 B.C.) there lived in Judæa (Luke 1:39*) a priest named Zacharias and his wife Elisabeth. She was of Aaronic descent (cf. Exodus 6:23, Elisheba), and both were folk of exemplary piety. They were now, like Abraham and Sarah, advanced in life but childless. Zacharias belonged to that one of the divisions of the priesthood which was known as the class or course of Abijah (1 Chronicles 24:10). Each course in turn was responsible for a week's service in the Temple. It fell to Zacharias one day to burn incense, and, contrary to the custom, he was doing this alone. As he stood at the altar an angel (Gabriel) appeared, dispelled his natural fear, and announced the fulfilment of a hope (Luke 1:18) which had long been abandoned. Elisabeth is to bear a son John ("Yahweh is gracious"), who shall bring joy to many besides his parents. From his birth he is to be endowed with the Spirit, he is to live an ascetic life (cf. Judges 13:5, Jeremiah 1:5), and reconcile his fellow-countrymen to Yahweh, their God. In him the prophecy of Malachi (Malachi 4:5 f.*) is to be fulfilled; he is to prepare Israel for the coming and the kingdom of God. Zacharias asks a token (cf. Genesis 15:8; Genesis 17:17), and is told that he shall be dumb (for his incredulity) and probably deaf (Luke 6:2) until the prediction is fulfilled (cf. Daniel 10:14 f.). The angel departs; Zacharias, though physically handicapped, fulfils his week's service and goes home. His wife finds that the angelic prediction is in course of fulfilment, and rejoices that the stigma of barrenness (Genesis 30:23) has been removed from her.

Verses 26-38
Luke 1:26-38. Prediction of the Birth of Jesus.—Lk. alone gives this narrative. Three or four months before the birth of Elisabeth's child, Gabriel comes to Nazareth and announces to Mary, a virgin betrothed to one Joseph, a descendant of David, that she stands high in Yahweh's favour. After dispelling her fear he announces that she shall bear a son Jesus (= Joshua, "saviour") who shall be called Son of the Most High (i.e. God), and fulfil the popular Messianic expectation. Mary displays some astonishment at the thought of bearing any child, and Gabriel gives further details. The Holy Spirit, the power of God, is to beget the child, and (mg.) "the holy thing which is to be born shall be called the Son of God"; the term is here used in the ordinary sense, not Messianic as in Luke 1:32. The angel tells Mary about Elisabeth her kinswoman, and says that nothing is impossible with God. Mary accepts her destiny, and the angel departs.

Luke 1:34 f. Many scholars regard these verses as an interpolation, either by Lk. into his source, or by a later editor into Lk. There is no MS. evidence to support this suggestion, though one Old Latin text (b) substitutes Luke 1:38 for Luke 1:34. For a full discussion see Moffatt, INT, p. 268f. Spitta would further omit Luke 1:36 f., and make Luke 1:37 follow Luke 1:33. In this case Mary's acceptance of the prediction is in contrast to Zacharias's scepticism. Besides, Elisabeth's case is hardly proof that Mary was to be the mother of the Messiah, though as an argument from the less to the greater it may serve. The idea of Luke 1:35 and its terminology are not Hebraic; "spirit" in Heb. is feminine. But it is possible to take "overshadow" in its primary Gk. sense of hide or conceal. Pregnant women were regarded as peculiarly liable to the assaults of evil spirits (cf. Revelation 12:1-6). We may thus have here the idea of Satan lying in wait for the future Messiah (cf. Revelation 12:1-5); to avoid any molestation the Power of the Highest will conceal the mother till the danger is past. Or it may be simply that the child, while conceived in the usual way, was to receive a special pre-natal sanctity like John (Luke 1:15). Another difficulty in the ordinary acceptance of Luke 1:34 f. is the discrepancy with Luke 3:22, where the original reading is "Thou art my Son; this day have I begotten thee."

Verses 39-56
Luke 1:39-56. Mary Visits Elisabeth. The Magnificat.—The passage links the two preceding incidents, and serves to show the inferiority of John the forerunner, to Jesus the Messiah. Mary (finding herself with child) proceeds to verify the sign. She seeks Elisabeth in a Judæan village (perhaps Ain Karim, six miles west of Jerusalem, where a ruin called Mar Zacharias is shown). Elisabeth's unborn babe recognises the mother of the Messiah, and Elisabeth herself knows of Mary's honour, and praises her belief (follow mg. in Luke 1:45). The Song of Mary which follows is full of OT reminiscences, especially the Song of Hannah (1 Samuel 2:1-10). But it is something more than possible that it should be ascribed not to Mary but to Elisabeth. Some of the Old Latin texts (a, b, etc.; p. 601) read "Elisabeth" in Luke 1:46, and this is supported by Irenaeus, Niceta of Remesiana (the fourth-century author of the Te Deum), and perhaps by Cyril of Jerusalem. In the original text there was possibly no name, then some scribe inserted "Mary," because Luke 1:48 seemed appropriate to her. But it is just as suitable to Elisabeth ("low estate" is perhaps the humiliation of childlessness), and the "her" of Luke 1:56 most naturally means the person who has been singing. The Syriac versions saw this, and read "Mary remained with Elisabeth." Of course the name Mary (instead of "she") in Luke 1:56 may be simply due to the verse being at a distance from that in which the name is previously given, but both on external and internal evidence there is much in favour of the hypothesis which assigns the song to Elisabeth, and connects it with the birth of John rather than of Jesus. In Luke 1:54 the Sinaitic Syriac has "his son," which may have been original and was changed to "his servant" because only Jesus can be God's Son.

Verses 57-80
Luke 1:57-80. The Birth of John. The Benedictas.—In due course Elisabeth bore her son and received the congratulations of her friends. When the babe has been circumcised and named, his mother rejects the proposal to call him Zacharias and insists on John. The deaf and dumb father confirms his wife's wish, and his power of speech is restored. The whole incident made a great impression in the district, and people recognised that some great future was before the lad, for as he grew up (the last clause of Luke 1:66 is anti cipatory) he was seen to be Divinely guided and protected. Meanwhile Zacharias is inspired and utters a song-prophecy. Luke 1:68-75, in thoroughly Jewish tone, predicts the deliverance of Israel from the oppressor by a scion of the house of David, and the restoration of the theocracy. In Luke 1:76 ff. Zacharias passes to the destiny of his son, and draws on Isaiah 40:3 and Malachi 3:1 (perhaps also on Mark 1:4). In view of the awkward connexion between Luke 1:78 and Luke 1:77 some have thought Luke 1:76 f. an interpolation. Luke 1:76 b recalls Luke 1:17 a.

Luke 1:78. dayspring from on high: the rising of the Sun of Righteousness, the dawn of the Messianic age.—dayspring: Gr. anatolè, the word used in Matthew 2:1 f., and translated "east"; Mt. gives the Star a warlike, Lk. a peaceful, significance (Exp., Dec. Luke 19:16, pp. 414f.). 

Luke 1:80. During his youth and early manhood John spends much time in desert places—

"Amid dull hearts a prophet never grew,

The nurse of full-grown hearts is solitude."

Cf. Judges 13:24 f., 1 Samuel 2:26, Luke 2:40-52. Note the contrasts.

02 Chapter 2 
Introduction
Luke 1:5 to Luke 2:52. Narratives of the Infancy of Jesus.—This section has outstanding peculiarities of style and diction as compared with Luke 1:1-4, and the rest of the Gospel. It has therefore been surmised that the writer has here incorporated an Aramaic (possibly Greek) source-document, or that he consciously wrote in an archaic style imitative of the Septuagint. Either of these suggestions may be combined with a third, that the section is a subsequent insertion, due to some one other than the author of the rest of the book. Harnack favours the archaizing theory, but Moffatt prefers to regard the section as the translation of an early Palestinian Aramaic document in which Luke has inserted items like Luke 1:34 f. and Luke 2:1. Stanton takes an intermediate view: Luke has obtained part of his material, especially the hymns, from some source, and skilfully woven it into his narrative.

Verses 1-20
Luke 2:1-20. The Birth of Jesus. Lk. only. In obedi ence to a decree of the Emperor Augustus, ordering a general census (the first, during the Syrian governor ship of Quirinius), every man went to his own city. Thus Joseph, being of Davidic lineage, journeys from Nazareth to Bethlehem, and with him Mary his betrothed (according to the Syr. Sin. "his wife"), though far advanced in pregnancy. At Bethlehem her son is born, in a stable, for Joseph had been unable to find a better abode. (The word for "inn" may denote either a khan or a lodging-place—in Luke 22:11 it is translated "guest chamber.") Thus Jesus is connected with the shepherd David. Shepherds in the district are startled by seeing an angel and the Shekinah radiance, but are reassured and told that Messiah has been born in the village, where they will find him in a stable. A choir of angels appears and sings of glory to God and peace among men. The vision disappears, the shepherds find their way to the stable, and after recounting their experiences to the general wonderment, return to their flocks.

The difficulties formerly felt in connexion with Luke 2:1-4 have been largely minimised, if not entirely removed, by the researches of Sir W. M. Ramsay (Was Christ Born at Bethlehem? and The Bearing of Recent Discovery on the Trustworthiness of the New Testament, pp. 222-308). Thus he has established the fact that P. Sulpicius Quirinius was not only legatus of Syria A.D. 6, when the census—including a valuation—consequent on the organisation of Judæa as a province of the Empire was taken, but also in the lifetime of Herod (Luke 1:5; Luke 2:1), when he was in charge of the operations against the Homonadenses, a tribe in the Cilician Taurus country, a date which we may now fix as 11-7 B.C. That Tertullian says Jesus was born when a census was made in Syria by Sentius Saturninus, and that Josephus tells us Sentius governed Syria 8-6 B.C., does not exclude Quirinius from the same office in the same period. There are various other cases when two legati of the Emperor were in a province at the same time. Lk. does not say that Quirinius conducted the census—he would have his hands full with military work. As to the census itself the fact of periodic universal enrolments is now beyond dispute, and there is no sound reason why wo should discount Lk.'s statement that the first of these was in 8-6 B.C. on the ground that Lk. alone records it. The statement of Tertullian is to this extent corroboration of Lk. The objection that Judæa under Herod was an independent kingdom has little value. Augustus' order ran in Judæa when he wished it.

It seems curious that under a practical ruler like Augustus people should have to travel long distances, e.g. from Nazareth to Bethlehem, to fill up a census paper, but evidence is accumulating that the order to return to the original home, though in a sense non-Roman in spirit, was the regular feature of the census in the Eastern provinces." The regulation was connected with the economic necessity of counteracting the tendency of cultivators to forsake the country for the city. Further, to this original domicile not only the head of the household, but every member of it, had to return for enrolment. To obviate the difficulties that were bound to arise, especially with the extremely small administration staff, the census was not taken on one day or even in one week. It was spread over a year; and at any time during the year, mostly during its later months, people might present themselves at their place of origin and be enrolled. What exactly Lk. means by "his own city," and Ramsay by "original home," "place of origin," we cannot say; presumably it is "birthplace." A new inquiry, "Was Joseph born at Bethlehem?" is thus suggested.

Luke 2:1. in those days: probably when John was born; possibly, when John was a youth. In this case Mary is not with child when she visits Elisabeth, and the birth of Jesus is A.D. 6 or 7, which postpones the Baptism to 34 A.D., and the Crucifixion to 36 A.D. See p. 654.

Luke 2:7. her firstborn: the word implies that Mary bore other children afterwards (Matthew 1:25 *).

Luke 2:8. The season would not be December; our Christmas Day is a comparatively late tradition, found first in the West.

Luke 2:10. the people: the article denotes the Jewish people.

Luke 2:11. Christ Lord (mg.): perhaps a mistranslation of Aramaic "the Messiah of Yahweh."

Luke 2:19. Cf. Luke 2:51.

Luke 2:20. glorifying God: Lk. uses this expression eight times in ending a narrative.

Verses 21-24
Luke 2:21-24. The Circumcision and Presentation of Jesus.—When the babe is a week old He is circumcised and named, and when He is a month old His parents take Him to the Temple in Jerusalem for the double rite of purifying the mother (Leviticus 12), and "redeeming" the child as a firstborn (Exodus 13:2; Exodus 13:12). They are too poor to offer a lamb.

Luke 2:22. their: Syr. Sin. has "her," which is probably right. Neither the father nor the child was unclean according to the Law. The alteration (of "her" to "their") is due to the difficulty of supposing the Virgin to need Levitical purification. Some MSS. even read "his."—to Jerusalem. There was no command about bringing the firstborn to the Temple, though parents living near Jerusalem would do so.

Verses 25-35
Luke 2:25-35. Simeon.—As the family enters the Temple they are met by Simeon, an aged man whose devout life and expectation of Messiah had been rewarded by a Divine intimation that he should live to see the Christ. He has been guided by the Spirit, and taking the child in his arms thanks God for the fulfilment of his heart's desire. He blesses the astonished parents, and tells the mother that the babe is destined to be a stumbling-block (Isaiah 8:14, Matthew 21:44) to many in Israel, a token (Isaiah 11:12) that shall be disputed, and a touchstone of hearts. The astonishment of Joseph and Mary, and the mention of them as parents, point to a different source from that of the narrative of the annunciation. With the Nunc Dimittis cf. Psalms 98:2, Isaiah 52:10; Isaiah 42:6; Isaiah 49:6; Isaiah 46:13. As the Magnificat is charged with personal feeling, and the Benedictus with national aspiration, so the Nunc Dimittis is the expression of hope for the world. The phrase "and rising up" (i.e. through repentance and pardon, Luke 2:34) may be a later addition; so also the reference to Mary's sorrow (Luke 2:35), which is in any case a parenthesis.

Verses 36-39
Luke 2:36-39. Anna.—Simeon has a counterpart in a centenarian widow who spends her whole life in ascetic devotion in the Temple. She adds her prophetic testimony to his, and afterwards speaks of the child to the circle of pious and expectant folk who, like these two representatives, ardently awaited the "consolation of Israel," the "redemption of Jerusalem." Joseph and Mary fulfil their errand and return to Nazareth (contrast Matthew 2:20*).

Verses 40-52
Luke 2:40-52. An Incident in Jesus' Boyhood.—The lad grows in body and mind and is blessed by God. When He is twelve years old He accompanies His parents to the Passover at Jerusalem, and when the week's Feast is over, remains behind unknown to them. They return to seek Him, and after a long search find Him in one of the Temple porticos joining intelligently in the discussions of the scribes. He goes home and Uves obediently with them, and continues His allround development (cf. Luke 2:40, also Luke 1:80, 1 Samuel 2:26).

Luke 2:42. Like Samuel's parents, those of Jesus go to the central shrine once instead of three times (Deuteronomy 16:16) a year. There is a close parallel in the story of Buddha.

Luke 2:48; Luke 2:50. The astonishment and obtuseness hardly consort with the earlier narratives of the annunciation and birth. The rebuke to Mary takes the place in Lk. of Mark 3:33.

Luke 2:49. in my Father's house. RV is preferable to AV. Jesus is now conscious of God as His Father, not as against Joseph, but apparently because He was Messiah.

03 Chapter 3 
Verses 1-20
Luke 3:1-20. John the Baptist.—Mark 1:1-8*, Matthew 3:1-12*. also Mark 6:17-29*, Matthew 14:3-12*. Lk. now (to Luke 9:50) follows the Marcan account of the Galilean ministry of Jesus and its antecedents; he adds material from Q and other sources.

Luke 3:1. On the chronology, see pp. 652f.; Pontius Pilate, p. 609; Herod (Antipas) and Philip, p. 609. Abilene was the district round Abila between Mt. Hermon and Anti-Lebanon, north-west of Damascus. Caiaphas was really high-priest (since A.D. 18); Annas, his father-in-law, had held the office A.D. 6-15, and was still a man of great influence.

Luke 3:6. Lk.'s universalism appears in this extension of the quotation from Isaiah 40; Isaiah vv7 may also reflect hie wider interests against Mt.'s "Pharisees and Sadducees."

Luke 3:10-14. Lk. only. An interesting addition to Mt., giving us a view of John's teaching which reminds us of Micah 6:8. Kindness and fair dealing between man and man are the Divine requirements; they show that repentance is bearing fruit and therefore genuine.—publicans: Matthew 5:46*.—soldiers: probably in the service of Antipas (cf. Luke 23:11); perhaps for the war against Aretas (p. 654), or perhaps a kind of gendarmerie supporting the tax-collectors.—wages: lit. rations.

Luke 3:15 is also peculiar to Lk., and may be his own way of leading up to Luke 3:16 f. Another way is shown in John 1:19 ff.

Luke 3:18 f. Lk. here sums up, and inserts what Mk. and Mt. give more fully at a later point. He does not tell us of John's death, but like the others he makes the Baptist's imprisonment the signal for Jesus to begin His work.

Verse 21
Luke 3:21 f. The Baptism of Jesus (Mark 1:9-11*, Matthew 3:13-17*).—Lk. notes that Jesus was praying (cf. Luke 9:29, Luke 11:1, etc.). In the early Church it was customary immediately after baptism to pray for the gift of the Spirit. Lk. explicitly gives a bodily form to the Spirit, and does not definitely limit the vision to Jesus. Many scholars uphold the reading of Codex Bezæ in Luke 3:22, "Thou art my Son: I have begotten thee this day" (cf. Psalms 2:7.) If this be the true reading it indicates a belief that Jesus received, as it were, a new soul at the Baptism, or that He then became the Messiah.

Verses 23-28
Luke 3:23-38. The Genealogy of Jesus (cf. Matthew 1:1-17*).—The words "as was supposed" are perhaps from a later hand than that which first compiled the pedigree. Jesus here descends from David, not through Solomon (Matthew 16 f.) but through Nathan. There are other differences; the most noteworthy is that Lk. with characteristic universality goes back beyond Abraham to "Adam, the son of God." Jesus is the second Adam (Romans 5:14, 1 Corinthians 15:22; 1 Corinthians 15:45).

Luke 3:23. when he began: the words "to teach" are not in the Gr. AV is wrong in connecting the verb with the age of Jesus. We must follow RV's interpretation, or suppose that something like "to be the Son of God" (cf. Luke 3:22*) has been omitted on doctrinal grounds.

04 Chapter 4 
Verses 1-13
Luke 4:1-13. The Temptation (Mark 11:21.*, Matthew 4:1-11*).—In the order of the episodes Lk. follows a geographical (rather than a psychological) sequence, putting the Jerusalem incident last. The other divergences from Mt. are of no moment, but we may note Lk.'s stress on the inspiration of Jesus (Luke 4:1, cf. Luke 4:14), and the apt saying that the devil left Him only "for a season" (cf. Luke 22:28, Matthew 16:23, John 6:15; John 14:30). For a good study of the Temptation see Seeley's Ecce Homo, ch. ii.

Verses 14-30
Luke 4:14-30. Jesus in Nazareth (Mark 1:14 f.*, Matthew 4:12-17*, Mark 6:1-6*, Matthew 13:53-58*).—Lk. brings Jesus to Galilee, but, anxious to make the mission begin in His own town, departs from Mk.'s order (though it leads him into difficulty, see Luke 4:23), and puts the rejection at Nazareth (Mark 6) at the beginning of the ministry. The episode is prophetic of the later and larger rejection. And the activity which Jesus is said to have displayed outside Nazareth (Luke 4:23) is prophetic of the spread of the Gospel outside Israel, a point illustrated by the cases of the widow of Sarepta and Naaman (Luke 4:26 f.). The whole incident is a summary of Lk.'s two books. Luke 4:17-21 is found only in Lk. Jesus goes to the synagogue in the usual way. and is asked to read. We should follow Syr. Sin., which transfers "he stood up to read" from the end of Luke 4:16 to the middle of Luke 4:17. He carefully chooses a passage (Isaiah 61), and proclaims Himself as its fulfilment. According to Lk. He is no warrior-king (Luke 17:9*), but the Servant of God bringing the blessings of spiritual light and liberty to the poor and afflicted. The pronouncement at Nazareth corresponds to the Sermon on the Mount as a programme prefaced to the narrative of the ministry. Luke 4:21 is only a summary of the preacher's exposition. In Luke 4:22 f. Lk. returns to Mk., but with considerable freedom The hearers are at first pleased as well as astonished. But almost at once they remember that He is one of themselves, and so not worth much. He is Joseph's son; Lk. omits mentioning the other members of the family, perhaps because of the honour in which they came to be held by his day. The people of Nazareth invite Jesus to secure their belief and adherence by a sign (contrast Mark 6:5); to Lk.'s mind they typify Israel in general. Luke 4:25-30 is peculiar to Lk.; as in the days of the prophets, so in the days of the Gospel, Jews are rejected, Gentiles are chosen. Contrast Matthew 10:5 f. Such sayings enrage the Nazareth folk; they eject the Preacher, and would fain murder Him. But He suffers no harm—either His mysterious majesty or the Divine protection enables Him to pass unharmed through their midst.

Luke 4:19. the acceptable year of the Lord.—This may point to a one-year ministry, cf. p. 653.

Luke 4:26. a widow: Wellhausen acutely reads "an Aramæan" or Syrian; the two Aramaic words only differ by one letter, hence the Gr. error. [Dalman rejects this (Words of Jesus, p. 64). Wellhausen replies in the note on the passage in his commentary. It should be added that he takes "Aramæan" not in its strict sense, but as a general term for "heathen," just as "Greek" (Hellen) is often used for "Gentile." He thinks that the reference to the fact that she was a widow is superfluous, as it would be understood.—A. S. P.]

Verses 31-37
Luke 4:31-37. A Case of Exorcism (Mark 12:1-28*).—Lk. brings Jesus at once to Capernaum and so postpones the call of the first disciples (Mark 1:16-20) to ch. 5. The narrative keeps close to Mk., but note the phrase "spirit of an unclean demon" (Luke 4:33), and the assertion that the expelled spirit, though it threw the man down, did not hurt him (Mk. says it tore him).

Verse 38-39
Luke 4:38 f. Simon's Wife's Mother (Mark 1:29-31*, Matthew 8:14 f.*).—Lk. heightens the miracle. Jesus rebukes the fever as though it were an evil spirit, and does not touch the sufferer. Note how Simon is introduced without comment; Lk. is really following Mark 1:29.

Verses 40-44
Luke 4:40-44. Other Healings (Mark 1:32-39*, Matthew 8:16 f.*, Matthew 4:23-25*).—The medical interest of Lk. here appears strongly. He distinguishes ordinary ailments from cases of demoniacal possession. Luke 4:43 is an announcement made earlier by Mk. (Mark 1:15); Lk. has had to defer it through his treatment of the Nazareth episode.

Luke 4:43. I was sent is less original than Mk.'s "came I forth" (i.e. from Capernaum).

Luke 4:44. Galilee. The true reading is Juda (mg.), which is thus used in the wide sense of all Jewish territory (cf. Luke 6:17, Luke 7:17, Luke 23:5), and so includes Galilee, to which the context refers. Spitta argues keenly for the ordinary interpretation of the term and a Judan ministry such as we have in the Fourth Gospel (cf. Luke 5:17, where the two are distinguished).

05 Chapter 5 

Verses 1-11
Luke 5:1-11. The Call of the First Disciples (cf. Mark 1:16-20*, Matthew 4:18-22*).—The eager crowds that attend Jesus show His need of assistants. The simpler story of Mk. and Mt. is here replaced by one which introduces a miraculous catch of fish. The similarity with John 21 leads us to think that Lk. (who has no Galilean appearances of the Risen Jesus) may have used that incident here. Nor is it difficult to discern symbolism in the story; the deep water is the Gentile world, but Peter, though the preaching of the Gospel to the Jews had been a failure, is reluctant to enter on a wider mission (cf. Acts 11:1-18). The concentration of the narrative on Peter (James and John are only just mentioned, Andrew not at all), may be due to the growing interest in Peter at the time when Lk. wrote. The tradition about his call would tend to become longer and fuller.

Luke 5:1. lake of Gennesaret: Lk. gives the "sea" of Galilee its correct name.

Luke 5:4. put out: singular, addressed to Peter.—let down: plural, to all in the boat.

Luke 5:5. Master: Lk. uses this Gr. term in reference to Jesus six times in place of the Jewish "Rabbi."

Luke 5:6. If we press the symbolic interpretation this may refer to the threatened rupture between the narrower and wider sections of the Church (cf. Acts 15).

Luke 5:8. The name Peter is introduced at this critical point in the apostle's experience. His exclamation of dread at the near presence of Divine power recalls Judges 6:22, Isaiah 6:5; cf. 1 Kings 17:18. Note the use of "Lord," recalling OT "Yahweh." Lk. is careful to record the words as setting in sharp contrast the sin of the disciple and the holiness of the Saviour (cf. Luke 5:32).

Verses 12-16
Luke 5:12-16. The Healing of a Leper (Mark 1:40-45*, Matthew 8:1-4*).—Lk. keeps closely to Mk., but adds (Luke 5:16) that Jesus in His retirement gave Himself to prayer. It is characteristic of him also to speak of Jesus simply as "he"; perhaps the disciples did so (cf. 1 John 3:3; 1 John 3:5), as was the case with the followers of Socrates and Pythagoras.

Verses 17-26
Luke 5:17-26. The Healing of the Paralytic (Mark 2:1-12*, Matthew 9:1-8*).—All three accounts are in close agreement. Lk. however introduces at the outset "Pharisees and teachers of the law" from all over Galilee as well as from Judæa and Jerusalem. The last clause of Luke 5:17 is peculiar; literally, "the power of the Lord was present for Him to heal with." In Luke 5:19 Lk. rewrites Mk.'s description of how the sufferer was lowered through an aperture in the tiles (none were removed). Mt. omits it. Lk. makes the patient (Luke 5:25), as well as the onlookers, "glorify God." On Pharisees see pp. 624, 666.

Verses 27-32
Luke 5:27-32. The Call of Levi (Mark 2:13-17*, Matthew 9:9-13*)·—There are no noteworthy differences. In Lk. it is clear that Levi gives the feast (in his own house); the words "to repentance" (Luke 5:32) are omitted by some MSS. They weaken the saying.

Verses 33-39
Luke 5:33-39. The Question of Fasting (Mark 2:18-22*, Matthew 9:14-17*).—Lk.'s interest in prayer is again (cf. Luke 5:16) seen in Luke 5:33, with which cf. Luke 11:1. The recasting of the saying about the patch (Luke 5:36) reflects a later age; Christianity was now a made-up garment, when Jesus spoke it was only in the piece.

Luke 5:39. Lk. only. If it was spoken on this occasion it means that John's disciples may rightly continue their own practices. It was not unbelief that kept them from the new wine of the Gospel. They did not set the one against the other ("good" not "better" is the true reading); but in the revival and repentance due to John's preaching they had found the old order good (as indeed it was), and they craved nothing more (Hort, Judaistic Christianity, 24). But perhaps it is simply put here by Lk. because it has to do with wine, just as Mark 9:49 f. collects sayings about salt.

06 Chapter 6 

Verses 1-11
Luke 6:1-11. Sabbath Observance (Mark 2:23-28*, Matthew 12:1-14*).—There is little change to note here. No satisfactory explanation has been found of Luke 6:1 mg. It is a gloss not found in the best MSS. Codex Bezæ in Lk. transfers Luke 6:5 to the end of Luke 6:10 and in its place has, "On the same day He saw a man working on the Sabbath and said to him, ‘Man, if thou knowest what thou doest, blessed art thou; but if thou knowest not thou art accursed and a transgressor of the law.'" Montefiore thinks the saying "too subtle and Pauline" to be authentic, doubting whether Jesus would have so openly approved so direct a violation of a fundamental commandment. Note that Lk. (like Mt.) omits Mark 2:27; to him "Son of Man" always meant Messiah, hence Mark 2:27 could not be used to prove Lk.'s 5. In Luke 6:11 he says the Pharisees were "filled with madness" against Jesus. This is more to his mind than Mk.'s statement (Luke 3:5) that Jesus was angry with the Pharisees. The Perfect Man preserves a perfect calm. A tendency to heighten human distress (cf. Luke 8:42, Luke 9:38, "only child") appears in Luke 6:6; it is the man's right hand that is withered.

Verses 12-19
Luke 6:12-19. The Appointment of the Twelve. Miracles of Healing (Mark 3:12-19*, Matthew 10:2-4; Matthew 12:15-21*).—Mk. puts the healings first. Lk. transposes his order to bring the Twelve into prominence. Jesus prepares for the choice by a night of prayer, and then deliberately marks off the Twelve from the rank and file of the disciples. Judas (the son) of James, takes the place of Thaddæus (Mk.) or Lebbæus (Mt.). Jesus comes down (to the plain or to a level place on the hillside) to address the throng gathered from all Judæa (Codex Bezæ sensibly omits "and Jerusalem"), i.e. Palestine (Luke 4:44*), and Phœnicia. With Luke 6:19; cf. Luke 5:17, Mark 5:30.

Verses 20-49
Luke 6:20-49. The Sermon on the Level Place.—This is much briefer than Matthew 5-7. The sections in Mt. that illustrate the fulfilment of the Law are omitted; more stress is laid on love and mercy. Other parallels with Mt.'s Sermon are found elsewhere in Lk.; very little of Lk.'s Sermon (Luke 6:24-26, Luke 6:34 f. only) is not found in Mt. There are also differences of arrangement.

Luke 6:20-26. Beatitudes and Woes (Matthew 5:1-12*).—In place of eight blessings we have in Lk. four (shorter) blessings and four contrasted woes; in Lk. Jesus does not qualify "the poor" (or the hungry); they are, as with the Psalmist, the righteous, and will have their innings in the next life, where the rich (the wicked) will suffer. Cƒ. Dives and Lazarus, Luke 16:19-26.

Luke 6:22 f. suggests Jewish persecution of the early Church.—cast out your name as evil: a reference to calumny directed against those of the Christian way.

Luke 6:24-26. The woes are peculiar to Lk., and are less genuine than the blessings. Cf. James 5:1-4. Perhaps they are not launched at persecutors of the Church (e.g. rich Pharisees) so much as at worldly-minded folk in general.

Luke 6:26. General popularity too often implies that its recipient panders to prejudice and smothers his conscience.

Verses 27-36
Luke 6:27-36. The Love of Enemies (Matthew 5:39-48*, Matthew 7:12*).—While Mt.'s main point is the contrast between legal and true righteousness, Lk.'s main point is that true righteousness is love; he contrasts the spirit of selfishness with the spirit of love. Luke 6:27 f. is fuller than Matthew 5:44 and is put in the forefront. Note the differences from Mt. in Luke 6:29 b (robbery instead of lawsuit) and Luke 6:30 b. These injunctions seem primarily in keeping with the anticipation of a speedy end of the age and the early advent of the Kingdom of God. To apply them literally to-day would be to invite anarchy. We are bound to regard them "not as precepts but as illustrations of principles," to look beyond the letter to the spirit, which is that "resistance of evil and refusal to part with our property must never be a personal matter; so far as we are concerned we must be willing to suffer still more and surrender still more. Love knows no limits but those which love itself imposes. When love resists or refuses it is because compliance would be a violation of love, not because it would involve loss or suffering" (Plummer).

Luke 6:31-36. Following the plan of Luke 6:27-30, Lk. now gives the Golden Rule and a series of applications.

Luke 6:32. Love has the same meaning as do good to (Luke 6:33); thank is literally "favour," i.e. Divine reward.

Luke 6:34 f. Lk. only.—never despairing, i.e. of the heavenly recompense. The variant in mg. might be rendered "not robbing any man of his hope," i.e. disappointing no one.—sons of the Most High; the reward is that in the Kingdom those who fulfil these injunctions shall become sons of God, like the angels (cf. Matthew 13:43).

Luke 6:36. merciful: Mt. "perfect."—your father: only here and Luke 12:30; Luke 12:32.

Verses 37-42
Luke 6:37-42. Against Judging (Matthew 7:1-5*).—Lk. skips Matthew 6 and connects these sayings with love of enemies. It is not clear whether the reference is to law-courts or to general behaviour. Note the different use of "with what measure ye mete," etc., in Lk. and Mt. In Luke 6:39 f. (note the interpolating introduction) Lk. gives two sayings found in Mt. at Luke 15:14 and Luke 10:24 f.; perhaps he means them to carry on the thought of charity in judgment, with the added notion that immature disciples are not competent to judge. He may also have connected the blind leading the blind with the mote and the beam; in Luke 6:41 f. he is back at Matthew 7:3-5.

Verses 43-45
Luke 6:43-45. Trees and Fruit. The Treasure of the Heart (Matthew 7:16-21*, Matthew 12:33-35*).—Better than judging others is to examine oneself; the true test of a true disciple is his life. Right speech and action show a right heart.

Verses 46-49
Luke 6:46-49. Hearing and Doing (Matthew 7:21; Matthew 7:24-27*)—There are some interesting but not vital differences. Nominal adherence will not avail in the Judgment.

07 Chapter 7 

Verses 1-10
Luke 7:1-10. The Centurion's Servant (Matthew 8:5-13*).—Lk.'s version is peculiar through the introduction of two sets of intermediaries—Jewish elders and friends. Thus he keeps the Gentile centurion himself (as well as his servant) from contact with Jesus, and is satisfied with recording the esteem in which the pagan soldier (like Cornelius, Acts 10) was held, and the extension of Jesus' beneficence and His appreciation of faith beyond Jewry.

Verses 11-17
Luke 7:11-17. The Son of the Widow of Nain (Lk. only). This incident is conditioned by the reply to the Baptist's inquiry in Luke 7:22, "the dead are raised up." It is more difficult than the story of Jairus' daughter, and represents the intermediate step between that incident and the raising of Lazarus (John 11). There is no mention of "faith" on anyone's part. Loisy rather fancifully sees in it a symbol of Jesus' work in saving Israel. "The widow represents the daughter of Zion (Jerusalem) losing her only son (Israel) and miraculously regaining him through Jesus." May we trace the influence of 1 Kings 17:17-24 and 2 Kings 4:33-37? Shunem was within half an hour of Nain, a little town, eight miles S.W. from Nazareth, on a hill overlooking the valley of Esdraelon. Lk. may have known a tradition that Jesus had wrought a great wonder there. It is only here that he attributes the motive of compassion to Jesus.

17. the whole of Juda: Luke 4:44*.

Verses 18-35
Luke 7:18-35. John the Baptist (Matthew 11:1-19*).—According to Lk., John's disciples have access to him, and Jesus is engaged in works of healing in the very hour of the embassy. Luke 7:21 looks as if Lk. were bent on making the answer of Jesus (which may have referred to His moral and spiritual activities) into a definite reference to material signs. In Luke 7:26-28 the text may have been accommodated to Mt.; it has been suggested that we should read. "Yea, I say unto you: among them that are born of woman there is no greater [prophet (Syr. Sin.)] than John, yet he that is less [than he (Codex Bezæ)] is in the Kingdom of God greater than he." Lk. postpones Matthew 11:12-14* to Luke 16:16*. Luke 7:29 f. breaks the thread of Jesus' speech. It is not unlike Matthew 21:31 f., and is perhaps inserted here because of the word "justified" in Luke 7:35. The people and the tax-collectors declared that God's will as set out in John's proclamation of the Kingdom was right, the Pharisees and lawyers rejected it. The former acknowledged the Baptist's Divine mission, the latter denied it. Luke 7:31-35 read as in Mt., but note "ye" for "they" in Luke 7:33 f.

Verses 36-50
Luke 7:6-50. The Anointing of Jesus.—Lk. only; perhaps based on the incident (though not to be identified with it) recorded in Mark 14:3-9*, Matthew 26:6-13*, and introduced here in illustration of Jesus' friend ship with sinners (Luke 7:34). Simon the leper is here Simon the Pharisee; the abandoned woman enters uninvited and no one is astonished. Her tears forestall her intention, she even makes the sacrifice of letting down her hair in public. Note mg. in Luke 7:37. There is affection here, dignified reverence in Mark 14; "toucheth" (Luke 7:39) is really "clingeth to" (cf. John 20:17).

The parable (Luke 7:41-43) hardly fits the scene (cf. Luke 10:29-37*). Its point is that great forgiveness produces great love. The truth demanded (Luke 7:47 a) is that great love produces great forgiveness. Luke 7:47 b is thus irrelevant; it belongs to the parable side (so Montefiore). To make the whole of Luke 7:47 consistent with the parable we must assume that the woman had previously (through Jesus' preaching) repented, and received the assurance of forgiveness, hence her love and gratitude. "Jesus now confirms her assurance and publicly pronounces her forgiveness." Read "For which reason, because she has shown much love, I say unto thee that her sins have been forgiven." The woman's affection is the gratitude shown for the conviction of forgiveness (so Plummer, Adeney, J. Weiss, Loisy). In Luke 7:50 Jesus puts the emphasis on the woman's faith. She had heard that He was the friend of sinners (and of His new way of dealing with them), she believed that He could and would help her, and the miracle of her conversion was largely effected before she entered the house. It was completed by the power of His personality.

Luke 7:38. The verb "wet" used here and Luke 7:44 is frequent in the papyri for the irrigation of Egypt by the Nile inundation. Elsewhere in NT it means "rain."

08 Chapter 8 

Verses 1-3
Luke 8:1-3. The Women Friends of Jesus (Lk. only).—Nothing shows the originality of Jesus more than His attitude towards women. Lk. especially dwells on this both in the Gospel and in Ac, where we see how much the early Church owed to the gentler sex. It is possible that some of these women who showed their gratitude to the Healer by supporting His mission, were only secure against a return of their maladies as they continued in His company.

Luke 8:2. Magdalene: i.e. of Magdala (p. 29, cf. Matthew 15:39), then a flourishing town on the Lake of Galilee.

Luke 8:3. Joanna: Luke 24:10; cf. Introd.—Chuza, Herod's steward: the overseer of Antipas's property, his estate manager.

Verses 4-15
Luke 8:4-15. Parable of the Sower (Mark 4:1-20*, Matthew 13:4-23*).—Having dropped Mk. at Luke 6:19, Lk. here resumes his predecessor's narrative, though reserving Mark 3:20-35 till later. Lk.'s version is the shortest of the three. His variations, especially in the interpretation, are interesting but call for no comment here.

Verses 16-18
Luke 8:16-18. The Lamp (Mark 4:21-25*)

Luke 8:16 is repeated at Luke 11:33; Luke 11:17 at Luke 12:2; Luke 12:18 b at Luke 19:26.

Verses 19-21
Luke 8:19-21. Intervention of Jesus' Family (Mark 3:31-35*, Matthew 12:46-50*).—Lk. abbreviates and softens. The influence of the parable of the Sower is seen in Luke 8:21.

Verses 22-56
Luke 8:22-56. Wonder Stories: the tempest, the demoniac and the swine, Jairus' daughter, and the woman with hemorrhage (Mark 4:35 to Mark 5:43*, Matthew 8:23-34*, Matthew 9:18-26*).—Lk. follows Mk. with slight changes, e.g. the storm is not definitely an evening one; the demons ask that they should not be sent into the abyss (i.e. Tartarus, the prison-house of evil spirits, Revelation 20:1-3); Jairus' daughter is an only child, cf. Luke 7:12, Luke 9:38.

09 Chapter 9 

Introduction
Luke 9:51 to Luke 18:14.—Lk. now more than atones for his great omission (of Mark 6:45 to Mark 8:26) by a great insertion. This section is mainly peculiar to Lk. It describes incidents of the last journey from Galilee to Jerusalem.

Verses 1-6
Luke 9:1-6. The Mission of the Twelve (Mark 6:7-13* [Mark 6:1-6 has already been used in Luke 4:14-30], Matthew 10:1; Matthew 10:5-16*).

Verses 7-9
Luke 9:7-9. Herod Antipas and Jesus (Mark 6:14-16*, Matthew 14:1 f.*).—Herod does not here suppose that John has risen. With the last clause of Luke 9:9; cf. Luke 13:31. Lk. omits the long story of the death of cf. John 3:18-20.

Verses 10-17
Luke 9:10-17. The Feeding of the Multitude (Mark 6:31-44*, Matthew 14:13-21*).—Lk., like Mt., abbreviates Mk He fixes the scene at Bethsaida; in Mk. Jesus crosses the lake to that town afterwards, but perhaps Mk. is wrong and means Capernaum.

Lk. omits the walking of Jesus on the water, and other material found in Mark 6:45 to Mark 8:26, e.g. (a) the feeding of the 4000, (b) the debate on the washing of hands and the traditions of the elders, and (c) the healing of the Greek woman's daughter. He may have deemed (a) needless repetition, (b) uninteresting to Gentile readers, (c) offensive to the same circle, or at any rate because it was distinctly an exceptional case for Jesus. A few small pieces of this Marcan block are used later. It is possible, of course, that Lk. did not deliberately omit all this material; it may have been accidentally omitted by him, or it may not have been contained in the copy of Mk. used by him. See Oxford Studies in the Synoptic Problem, pp. 61ff., 389ff.

Verses 18-27
Luke 9:18-27. The Great Confession (Mark 8:27 to Mark 9:1*, Matthew 16:13-18*).—The changes are inconsiderable. Lk. omits the locality, but represents Jesus as at prayer; cf. Luke 3:21, Luke 9:29, Luke 11:1, The reply of the disciples, "one of the old prophets is risen again," reflects or perhaps is the source of the misunderstanding (of Mark 6:15) found in Luke 9:8. Peter's confession in Lk. is "The Messiah of God," cf. Luke 21:1*. The rebuke of Peter is omitted. Note Lk.'s addition of "daily" in Luke 9:23; cross-bearing is not simply self-denial culminating in martyrdom, but a continuous discipline "to be exhibited in ordinary and everyday life." In Luke 9:27 there is a kind of trinity of glory—in Mk. and Mt. the Messiah is to come in the glory of the Father, with the angels. Lk. has a fondness for angels; apart from the Infancy stories, cf. Luke 12:8 f., Luke 15:10, Luke 16:22, Luke 22:43, and Acts, e.g. Acts 12:7, Acts 27:23.

Verses 28-36
Luke 9:8-36. The Transfiguration (Mark 9:2-8*, Matthew 17:1-8*).—Again Jesus is pictured as praying. The theme of His conversation with Moses and Elijah is given, viz. His decease (lit., exodus; significant in connexion with Moses) at Jerusalem. In Luke 9:32 text is better than mg. The pronouns in Luke 9:34 are ambiguous: "them" and the second "they" may mean Jesus, Moses and Elijah. In Luke 9:36 follow mg. Lk. omits the discussion concerning Elijah.

Verses 37-45
Luke 9:37-43 a. Healing of the Demoniac Boy (Mark 9:14-29*, Matthew 17:14-21*).—Lk. is careful to say this was "on the next day." The child is again an only one (Luke 7:12, Luke 8:42). The Gr. word for "dashed him down" is one that was used by prize-fighters. With Luke 9:43 a cf. Luke 5:17; Luke 5:26.

Luke 9:43 b - Luke 9:45. Second Prediction of the Passion (Mark 9:30-32*, Matthew 17:22 f.*).—Lk. gives this at once, not during subsequent days in Galilee, and he makes it so much less definite that some scholars have thought it represents the earliest form of the prediction. There is no mention of resurrection here.

Luke 9:44. these words, i.e. the announcement that follows; for is better rendered "namely."—delivered up: i.e. by God, cf. Romans 8:32.

Verses 46-50
Luke 9:46-50. The Question of Precedence. The Unattached Exorcist (Mark 9:33-40*, Matthew 18:1-5*).—Lk.'s editorial hand is seen in his transferring Luke 9:48 b ("he that is least," etc.) from its better position in Mk., and in his making Jesus see "the reasoning of their heart." Mark 9:41-50 is omitted; Mark 10:1 = Luke 9:51.

Verses 51-56
Luke 9:51-56. Inhospitable Samaritans.—The journey was begun by the direct road through Samaria (for Lk.'s interest in Samaritans cf. Luke 10:33, Luke 17:16; contrast Matthew 10:5), though Jesus appears (Mk., Mt.) later to have gone across Jordan into Peræa (cf. Luke 9:56*).

Luke 9:51. received up: a reference to the Ascension.

Luke 9:52. before his face: cf. Luke 1:76, Luke 10:1. A Hebraism.

Luke 9:53. going to Jerusalem: especially for the Passover, which intensified the antagonism of the Samaritans towards the rival sanctuary.

Luke 9:54. cf. 2 Kings 1:10, though the mg., here is only a copyist's (sound) comment. The references to Elijah in the Gospels form an interesting study.

Luke 9:55. The mg., though probably not belonging to the original text, is in true accord with the character and aim of Jesus.

Luke 9:56. another village: perhaps across Jordan, more likely still m Samaria.-We have then a parallel with the Galilean ministry, an initial rejection (Luke 4:28 f.) followed by better treatment.

Verses 57-62
Luke 9:57-62. Aspirants to Discipleship (Matthew 8:19-22*),—Lk.'s setting is preferred by some to Mt.'s, and his version of the second case (Luke 9:59 = Matthew 8:21) in which Jesus begins, and the man is not yet a disciple, is certainly better, with its addition "Go thou and publish," etc. The third instance is peculiar to Lk. It reminds us of Elisha's call by Elijah, 1 Kings 19:20, but a greater than Elijah is here. Luke 9:62 is a great saying which has had incalculable influence.

10 Chapter 10 

Introduction
Luke 9:51 to Luke 18:14.—Lk. now more than atones for his great omission (of Mark 6:45 to Mark 8:26) by a great insertion. This section is mainly peculiar to Lk. It describes incidents of the last journey from Galilee to Jerusalem.

Verses 1-16
Luke 10:1-16. The Mission of the Seventy.—Cf. p. 665. Lk. has already described the Mission of the Twelve, following Mk.; here he covers the ground again, following Q. Matthew 10 had blended Mk. and Q, but Lk. keeps them separate by raising the number to 70 (cf. the 70 nations of the Gentile world, Genesis 10). Some good MSS. and Syr. Sin. read 72, i.e. 12 x 6; this may be more original. But even if Lk. only meant to describe a mission to the Jews, he has the wider enterprise at the back of his mind. Early Christian tradition (e.g. Clem. Alex.) numbered Barnabas, Matthias, Joseph Barsabbas, and Sosthenes among the Seventy, 

Luke 10:2-6 : cf. Matthew 9:37 f; Matthew 10:16; Matthew 10:10-13.

Luke 10:7-12 : cf. Matthew 10:7 f., Matthew 10:10; Matthew 10:14 f., also Luke 9:4 f., Mark 6:10 f. The city succeeds the house, the public preaching the private.

Luke 10:8 is peculiar to Lk., and may reflect Pauline influence in abandoning Jewish food regulations. Cf. 1 Corinthians 10:27.

Luke 10:9. The kingdom of God is come nigh unto you: it remains with you whether this is all that can be said of it; the message of mercy may become a sentence of doom (Luke 10:10).

Luke 10:13-15. The denunciation of the three Galilean cities. Loisy thinks this typifies the general rejection of Israel. Cf. Matthew 11:21-23*.

Verses 17-20
Luke 10:17-20. Return of the Seventy.—With Luke 10:17; cf. Luke 9:10=Mark 6:30. The missioners report that the demons obey them in the name of Jesus. Jesus assents; He had watched Satan fall from heaven during their mission. Messiah's rule is in the ascendant. They are endowed with power to subdue the devil and all his agencies, yet their joy must rest rather upon the fact that they are citizens of the new kingdom.

Luke 10:19. If an authentic saying this is probably metaphorical. Cf. Mark 16:18, and for a literal illustration Acts 28:3-6.

Luke 10:20. written in heaven: cf. "book of life," Revelation 21:27. Also Isaiah 4:3, Daniel 12:1, Exodus 32:32.

Verses 21-24
Luke 10:21-24. Jesus and His Mission (Matthew 11:25-27*, Matthew 13:16 f.*).—The passage agrees very closely with Mt., but Lk. traces the joy and the utterance to the inspiration of the Holy Spirit, and his context for Luke 10:23 f. is better than Mt.'s. The great sight, denied to prophets and kings but vouchsafed to the disciples, is the Messiah's advent.

Verses 25-37
Luke 10:25-37. The Greatest Commandment (Mark 12:28-34*, Matthew 22:34-40*), and the Parable of the Good Samaritan (Lk. only).—The inquirer puts his question in a different form, but the meaning is the same. And in Lk. Jesus elicits the answer from the questioner, and commends him. Luke 10:29 is thought by some to be merely Lk.'s device, a peg on which to hang the parable, which existed in an independent form. For the parable answers the question "Whose neighbour am I? not "Who is my neighbour?" (cf. Luke 7:41-43*). But the question "Whose neighbour am I?" is after all the more important, and it would be like Jesus to turn the problem round so as to emphasise this. True, one would have expected a story showing how Jew should help Samaritan, not Samaritan a Jew, but neighbourliness is independent of nationality, and here the Samaritan puts the Jew to shame. "If we consider the parable apart from the context the moral is that people despised by the Jews may be much better than they and much nearer the Kingdom. The Samaritans, as such, are not put above the priests and Levites, but a charitable Samaritan is worth more than a priest without charity" (Loisy). Halévy thinks that in the original story the three men were priest, Levite, and Israelite, a frequent and familiar collocation. A Samaritan was not likely to be passing and repassing between Jericho and Jerusalem or to be friendly with the innkeeper. There would certainly be point in a simple layman doing what the clergy had failed to do. Perhaps for his Gentile readers, to whom priest and Levite were Israelites, Lk. has corrected (and exaggerated) the third term. But, as Montefiore (p. 936f.) says, "the Samaritan is in the parable now and the world will not easily let him go. And rightly. The parable is one of the simplest and noblest of all. Love, it tells us, must know no limits of race and ask no inquiry. Who needs me is my neighbour. Nowhere in OT is this doctrine so exquisitely and dramatically taught."

Luke 10:25. tempted: tested.—eternal life: cf. 1 John 1:2*.

Luke 10:30. going down: Jericho is nearly 4000 feet lower than Jerusalem; the distance is twenty miles, and the road is full of caves and gorges.

Luke 10:37. showed mercy: lit., "did mercy."

Verses 38-42
Luke 10:38-42. Martha and Mary (Lk. only).—Perhaps the connexion is that after charity comes faith. "The next duty after love of one's neighbour is that of listening to the Gospel." The contemplative life is the complement of the active. The village is not named; the Fourth Gospel says sisters of these names lived at Bethany. Martha is anxious to give her guest a fitting meal. He replies that she need not worry about a variety of dishes; few, or indeed one (cf. mg.), will suffice Him, and He whimsically adds that Mary has chosen the best dish "in selecting the nourishment of His teaching" (Moffatt; see his note on the text, and cf. RVm.). The whole incident is suggestively handled in Peake, Election and Service, p. 77ff. He thinks the "one thing" Jesus needed just then was a receptive hearer, one to whom He could open His heart in an hour when He sorely needed human sympathy. From this higher ministry Mary is not to be dragged away or disturbed.

11 Chapter 11 

Introduction
Luke 9:51 to Luke 18:14.—Lk. now more than atones for his great omission (of Mark 6:45 to Mark 8:26) by a great insertion. This section is mainly peculiar to Lk. It describes incidents of the last journey from Galilee to Jerusalem.

Verses 1-13
Luke 11:1-13. On Prayer (Matthew 6:9-13*, Matthew 7:7-11*).—Lk. assigns the Lord's Prayer to a separate occasion and gives two reasons for the disciples' request. For the first cf. Luke 3:21, Luke 9:21, etc., for the second, Luke 5:33. Rabbis were accustomed to frame special prayers; there are examples in the Talmud. Lk.'s form of the Lord's Prayer is shorter and more original than Mt.'s. The earliest reference to the use of the Prayer is in the Didaché, c. A.D. 100, where it is ordered to be said thrice daily. Note "Forgive us, because we have forgiven," etc.

Luke 11:5-8. (The Friend at Midnight) is peculiar to Lk. Cf. Luke 18:1-8.—importunity: lit., "shamelessness." Montefiore comments on the "simple and unphilosophic" nature of Jesus' conception of God, One like ourselves who answers an eager importunate cry for help.

Luke 11:9-13 like Luke 11:1-4 is in Mt.'s Sermon on the Mount.—In Luke 11:13 Syr. Sin. has, like Mt., "good things."—Holy Spirit may be less original, though some texts seem to have read "Thy spirit come" in Luke 11:2.

Verses 14-26
Luke 11:14-26. Jesus and Beelzebub.—Lk. had omitted Mark 3:22-30*, Mt. (Matthew 12:22-30; Matthew 12:43-45*) combined Mk and Q. Lk. here follows Q. He does not refer to Jerusalem scribes. Luke 11:16 is not directly taken up till Luke 11:29. It is curious that Lk. changes "spirit of God" (Mt.) into "finger of God." Luke 11:24-26 is better placed than in Mt.

Verse 27-28
Luke 11:27 f. Jesus and His Mother.—A variant of Luke 8:19-21*. The introduction of feminine sentiment is characteristic of Lk. Human relationship is not the highest claim; cf. Matthew 15:5 f.*

Verses 29-32
Luke 11:29-32. The Sign of Jonah (Matthew 12:38-42*).—Lk. omits the reference to the fish.

Verses 33-36
Luke 11:33-36. Sayings about Light.—With Luke 11:33; cf. Luke 8:16 (= Mark 4:21, Matthew 5:15). With Luke 11:34 f. cf. Matthew 6:22 f.* Luke 11:36 is tautologous and the true text is not certain.

Luke 11:35. The light that is in thee: the light of the soul, the organ of spiritual vision; if this be dark, great is the darkness. If it be clear, all the life is radiant.

Verses 37-54
Luke 11:37-54. Condemnation of Pharisees and Scribes.—Cf. (though the arrangement is different) Matthew 23*, where the Jerusalem setting is more suitable (perhaps Lk. wishes to make the Jerusalem discourses end with the apocalypse of Mark 13). It is strange that Jesus should offend His host, first by deed, then by word. The Pharisees emphasized outer cleanliness at the expense of inward, but on the other hand early Christian asceticism distorted the teaching and example of Jesus, and produced a crowd of unwashed saints.

Luke 11:38 reminds us of Mark 7:2.

Luke 11:39. of the cup and of the platter may be an insertion from Matthew 23:25.

Luke 11:40. Wellhausen, following Codex Rez, transposes "outside" and "inside": "Has not the man who has cleansed the inward cleansed the outward as well?" There is LXX evidence for "make" = "clean." Similarly in Luke 11:41, by a slight change in the Aramaic (which the Gr. translator has perhaps misread) Well-hausen gets the good sense, "Cleanse those things which are within," etc. As it stands the verse means" (Instead of washing the outside of the dishes) give the contents to the poor," and so avoid the real defilement of extortion (Luke 11:39).

Luke 11:42. Codex Bez omits "but these ought ye to have done," etc.; the words conflict with Jesus' rebuke in the context.

Luke 11:44. The change from Mt. may be due to Lk.'s desire to make the saying more intelligible to his Gentile readers.

Luke 11:45-54 forms a series of woes, nominally against the Scribes, though Luke 11:47-51 is against the Jews generally. One can understand the interruption in 45 ("reproachest," lit., "insultest").

Luke 11:46=Matthew 23:4, Luke 11:47 f.= Matthew 23:29 f., Luke 11:49-51=Matthew 23:34-36.

Luke 11:49. the Wisdom of God: there is no trace of any apocryphal book bearing this title, nor can we say (though Mt. and Lk. thought so) that Jesus is describing Himself by this title: He could not have said that He was sending forth "prophets and wise men and scribes" (so Mt.: Lk.'s "apostles" is a Christian accommodation). Wisdom is a favourite Hebrew figure to express the yearning of the Divine Spirit over Israel. The original saying spoke of God's dealings with His people: "Therefore the Wisdom of God (hath) said, ‘Behold,'" etc. On the questions involved in the parallel with Mt., and also the severance of Luke 13:34 f. from this context, see Harnack, Sayings, pp. 168ff., Streeter in Oxford Studies, p. 151ff., Bacon in Exp., Dec. Luke 19:15.

Luke 11:52=Matthew 23:13—key of knowledge, i.e. the knowledge of how to enter the Kingdom.

Luke 11:53 f. Lk. only.—to press upon Him vehemently: better "to follow Him up closely," or perhaps "to scheme and plot eagerly."—to provoke him, etc., lit. "to draw from His mouth," i.e. to cross-examine Him, to trip Him into some fatal utterance.
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Introduction
Luke 9:51 to Luke 18:14.—Lk. now more than atones for his great omission (of Mark 6:45 to Mark 8:26) by a great insertion. This section is mainly peculiar to Lk. It describes incidents of the last journey from Galilee to Jerusalem.

Verses 1-12
Luke 12. A Collection of Sayings taken from Q and arranged in groups with more or less suitable introductions.

Luke 12:1-12. Jesus Encourages His Disciples.—(For parallels in Mt. see below.) After a warning against Pharisaism, Jesus exhorts His followers fearlessly to acknowledge Him as their leader and to proclaim His teaching. This may bring trouble upon them, but perfect trust in God will cast out fear.

Luke 12:1. An attempt to connect what follows with ch. 11. Hence the reference to the Pharisees and their leaven (Mark 8:15, Matthew 16:6*), which Luke takes to be hypocrisy.

Luke 12:2. Lk. only. Hypocrisy is not only wrong, but useless; a day is coming when all masks will be torn off. In accordance with this statement Lk. gives an altered version of Matthew 10:27 ("What I tell you in darkness, speak ye in the light," etc.). The early house instruction (Luke 9:4) is to give way to public preaching.

Luke 12:3-9. Cf. Matthew 10:27-33*

Luke 12:4 f. The slight changes which Lk. makes are suggestive. Loisy thinks there is a trace here of the belief in judgment immediately after death as in Luke 16:22, Luke 23:43.

Luke 12:8 f. before men, i.e. magistrates.—angels of God: Mt. "My Father which is in heaven." In Lk. the angels are judges, before whom the Son of Man gives evidence. Does Lk. (cf. Luke 9:26, Mark 8:38) or Q think of the Son of Man as another than Jesus? If so, Mt.'s "I" may be a correction to prevent such a misunderstanding.

Luke 12:10. The saying has a better context in Mark 3:28 f., Matthew 12:32*, though Lk.'s form is good, and it may be inserted here as encouragement to the disciples. J. Weiss thinks it may originally have come after Luke 12:12; he who blasphemes the Holy Spirit (speaking through the disciples) shall not be forgiven.

Luke 12:11 f. Matthew 10:19 f.*. Lk.'s form suggests Pauline experiences.

Verses 13-21
Luke 12:13-21. Parable of the Rich Fool.—Lk. only.

Luke 12:13. The crowd of Luke 12:1 reappears here.

Luke 12:14. Jesus declines to usurp the functions of the civil judge.

Luke 12:15 is an editorial link between the incident (in which there is no allusion to covetousness, unless indeed that term be taken to cover the claiming of one's rights) and the parable. Tr. "a man's life is not part of his possessions because he has ample wealth" (Moffatt).

Luke 12:20. this night: apparently just when he has carried his plans through.—thy soul (or life) is required: lit. "they demand thy soul"; "they," possibly the man's wronged and oppressed labourers, probably the angels of death.

Luke 12:21. rich towards God: i.e. gaining the riches of God, laying up treasure in heaven, cf. Luke 12:33 f.

Verses 22-34
Luke 22:22-34. Warning against Worry (Matthew 6:25-33*, Matthew 6:19-21*).—In Mt. the section follows the saying about God and Mammon, with which the parable just given by Lk. has an analogy. Lk. and Mt. agree closely, though Lk. has "ravens" for "birds of the heavens" (Luke 12:24), and "the rest" (Luke 12:26) (i.e. all necessaries other than food) for "raiment." Luke 12:32 takes the place of Matthew 6:34, and leads up to Luke 12:33 f. The fear is lest they (the disciples) should not enter the Kingdom. They are assured that they will do so if (unlike the rich fool) they renounce all their possessions and give them in alms to the poor. The advice is more definite than in Mt.

Verses 35-38
Luke 12:35-48 Three References to the Parousia.

Luke 12:35-38 (with Luke 12:47 f.). The Need of Watchfulness.—These verses, like Luke 13:25, are clearly akin in thought to Mt.'s parable of the Ten Bridesmaids (cf. also Mark 13:33-37)* Loisy thinks we have here reminiscences and echoes of that parable; Wellhausen thinks Lk.'s form the earlier; "the fermentation in Lk. has in Mt. settled down and disappeared." But it is quite possible that Mt. and Lk. are independent of each other here, especially if we disregard the "return from the marriage feast" in Luke 12:36. Certainly the main point is the other feast—prepared for the faithful servants. This is the true Messianic banquet. If we retain the first feast as well, it must mean the joy of heaven from which the Messiah returns.

Luke 12:38 f. Be Ready (Matthew 24:43 f.*).

Verses 39-48
Luke 12:39-48. The Faithful Steward (Matthew 24:45-51*). Luke 12:39 is peculiar to Lk. The answer to Peter's question is that the injunctions to watchfulness are particularly applicable to the Twelve. This is emphasized by Lk.'s use of "steward" for Mt.'s "servant." The other variants are not significant, but Luke 12:47 f. is found only in Lk.: it seems to refer to another affair, and may have been originally a continuation of Luke 12:35-38. It contains a lesson either for Jews (especially Scribes) in contrast with Gentiles, or for Christians (especially teachers and leaders) in contrast with heathen.

Luke 12:46. cut him asunder: cf. Hebrews 11:37; but see mg. and Matthew 24:51*.

Verses 49-59
Luke 12:49-59. Signs of the Times.—For parallels see below. Jesus is oppressed with the thought of the future till it is accomplished.

Luke 12:49 f. Lk. only. Fire is what Jesus has come to cast on the earth (cf. Luke 3:16 f.); here it probably means division (Luke 12:51; Mt. "sword"). Would that the discord had set in—it would mean that the Kingdom was nigh. But something else has to precede the Kingdom, perhaps also the discord, viz., His death, here referred to as a baptism, i.e. a new consecration (cf. Mark 10:38). The passage should be compared with the more formal predictions of the Passion, which may have been edited after the event.

Luke 12:51-53. Cf. Matthew 10:34-36. Lk. is more elaborate—he pictures a household of husband and wife, son and his wife, and daughter. The two men quarrel and the elder woman quarrels with the two younger ones. Such hostility on the part of elders to the young who are attracted by the Christian message is well illustrated in the modern mission field, especially in India.

Luke 12:54-56. Matthew 16:2-4*. Lk. has the better setting. The Jews recognise the signs of the weather, they refuse to recognise the signs of the approaching Judgment, with the need for repentance. The sign is of course Jesus Himself and His message. Even apart from signs they ought to judge what is right (Luke 12:57), and to do it while there is yet time, like a debtor satisfying his creditor before the case comes into court, where only utter condemnation is to be looked for.

Luke 12:58 f. Matthew 5:25 f.* Perhaps the setting is better in Lk., where the moral is implied that men must repent before God in view of the imminence of the Judgment.
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Introduction
Luke 9:51 to Luke 18:14.—Lk. now more than atones for his great omission (of Mark 6:45 to Mark 8:26) by a great insertion. This section is mainly peculiar to Lk. It describes incidents of the last journey from Galilee to Jerusalem.

Verses 1-9
Luke 13:1-9. Exhortations to Repentance.—The theme of Luke 12:57-59 is continued and illustrated by references to two incidents and by a parable. The section is peculiar to Lk. A company of Galilean pilgrims had come into collision with the Romans and had been massacred by Pilate's orders while they were sacrificing in the Temple courts. A garrison was always kept in the Tower of Antonia to quell disturbances. Neither Josephus nor any other writer refers to the affair, but it is quite in the line of Pilate's policy and conduct. Jesus, hearing of it, declines to admit that the calamity implied exceptional sin on the part of the sufferers, but emphasizes instead the truth that sin involves calamity, and warns His audience that unless they repent they will surely be overwhelmed in the coming disaster. He repeats the warning by reference to an accident that had recently happened in Jerusalem. Eighteen workmen building aqueducts at the Pool of Siloam (on the south side of the city) had been buried under some falling masonry. They were not necessarily the worst men in Jerusalem. Note the word "Offenders" or "debtors"; there is a suggestion that they are so styled because Pilate paid them with Sacred money from the Temple treasury. Jesus' point is that all His hearers are debtors to Divine justice (cf. Luke 12:58). National sins, if not repented of, will lead to national destruction.

Luke 13:5. repent: the tense of the Gr. verb marks the need of immediate repentance; likewise denotes more exact similarity than "in like manner" (Luke 13:3).

Luke 13:6-9. In the parable of the Barren Fig Tree the lesson is taught that those who are spared for a (short) time should not miss the opportunity of repentance. The parable, with which cf. Isaiah 5:1-7, may well have been the source of the miracle of Mark 11:12-14; Mark 11:21 f.*, Matthew 21:18-21*. The "three years" (Luke 13:7) is not to be pressed as an indication of the duration of Christ's ministry. Note that the tree not only yields no fruit, it nullifies or sterilises the ground, making good soil useless.

Verses 10-21
Luke 13:10-17. A Woman Healed on the Sabbath. (Lk. only; cf. Luke 6:1-11).—Loisy is too fanciful in connecting this section with what precedes by suggesting that as the barren tree stands for unrepentant Israel so the healed woman, and those who rejoice with her, represent those Jews who accepted Jesus as Messiah. The phrase "spirit of infirmity" shows that the case was regarded as one of demoniacal possession, perhaps Lk.'s misconception of Jesus' reference to Satan in Luke 13:16. There is no hint of exorcism in the story; the woman has a curved spine and Jesus heals her by imposition of hands. With "daughter of Abraham," cf. Luke 19:9. The official in charge somewhat meanly attacks Jesus through the people, and especially the patient, though there is no indication that she had come seeking a cure. Jesus shows how even the Law gave way to common-sense and human feelings in the case of beasts on the Sabbath; much more so should it yield in the case of a woman (cf. Matthew 12:12).

Luke 13:13-21. Parables of the Mustard Seed and Leaven (Mark 4:30-32*, Matthew 13:31-33*).—There is no real connexion with the foregoing incident; "therefore" (Luke 13:18) is only an attempt at a link; though Loisy, who has seen converted Jews in Luke 13:16, sees converted Gentiles in the "birds" of Luke 13:19, and the heathen world in the "three measures of meal" (Luke 13:21). Three measures (see pp. 115f.) was a usual baking (Genesis 18:6)—there is no allegory of "body, mind, and spirit" or "earth, Church, and State."

Verses 22-30
Luke 13:22-30. The Narrow Entrance into Life.—Parallels are found in Matthew 7:13 f., Matthew 25:11 f., Matthew 7:21-23; Matthew 8:11 f; Matthew 19:30. The two preceding parables serve to lead up to a resumption of teaching concerning the Judgment. The villages are apparently in Peræa. An inquirer wonders if there are few who are in the way of salvation, and is bidden with other hearers to make sure that he is in it himself. The Kingdom may be extensive (Luke 13:19; Luke 13:21), yet to secure entrance is no light task, but a strenuous struggle. The mention of "the narrow door" (Luke 13:24), a familiar figure, suggests another door, that of the festal chamber. The Master rises up (from table or dais) to shut it. There are occasions when, though one knocks (Luke 11:9), the door is not opened—mere acquaintance or even association with the Messiah does not entitle a man to the blessings of the Kingdom. Luke 13:24-25 should be connected as in mg. A full stop may be put after "door" (Luke 13:25 a). From this reminiscence of the Parable of the Bridesmaids, though the stress here is rather on conduct than on time, we are taken back to the Sermon on the Mount and to Matthew 8:11 f.*, where the arrangement is better. Lk. tries to adapt a contrast between Jews and Gentiles to one between Christians and non-Christians, though in Luke 13:29 f. he must refer to Gentiles.

Verses 31-33
Luke 13:31-33. The Enmity of Herod.—Peræa was part of Herod Antipas's territory. It is possible that the Pharisees wished to get Jesus into Judæa and so nearer the arm of the Sanhedrin. The reference of Jesus to His death in Jerusalem (Luke 13:33) may point this way. If so they, more than Herod, were the "fox." There were, however, Pharisees that were friendly to Jesus, cf. Luke 14:1 ff. As applied to Herod the epithet sums up the "tyranny, timidity, and insolence" of the Idumæan character of the Herods. Jesus asserts that His work of exorcising and healing is only a preliminary to the coming of the Kingdom and His entry into glory. "I am perfected" need not mean death, though it is usually so interpreted.

Luke 13:33 may be an addition meant to lead up to Luke 13:34 f.; the word for howbeit is often used by Lk. in such cases. Wellhausen also finds Luke 13:33 difficult after Luke 13:32, and emends the two verses so as to read "I cast out devils and perform cures to-day and to-morrow. Howbeit I must go on my way the day following, for it cannot be," etc. He takes "I am perfected" (prediction of death) to be an early interpolation, after which a reference to journeying on the third day was out of place and called for the further interpolation of "to-day and to-morrow" in Luke 13:33 a.

Verse 34
Luke 13:34 f. Lament over Jerusalem.—Matthew 23:37-39*. where the setting is more suitable. Lk. omits "desolate." For the saying cf. 2 Esdras 1:30-33, and also the LXX of Isaiah 16:1 f., a passage which was Messianically interpreted, and has the word "desolate" and a reference to scattered birds. It is more likely that Luke 13:35 is a prediction of the Parousia than a mere statement (on one of several visits to Jerusalem) that the citizens will not see Jesus again until He comes as a pilgrim to the Passover and hears the usual greeting accorded to pilgrims.
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Introduction
Luke 9:51 to Luke 18:14.—Lk. now more than atones for his great omission (of Mark 6:45 to Mark 8:26) by a great insertion. This section is mainly peculiar to Lk. It describes incidents of the last journey from Galilee to Jerusalem.

Verses 1-24
Luke 14:1-24. A Sabbath with a Pharisee.—A companion picture to Luke 13:10-17. When in Luke 6:6-11 Lk. relates the cure of the man with a withered hand (Mark 3:1-6, Matthew 12:9-13) he omits the illustrative argument used by Jesus (Matthew 12:11 f.); he brings it in here in a story peculiar to his gospel. Montefiore justly points out that the animals (Luke 14:5; cf. Luke 13:15) are in danger of perishing, whereas the woman and man would not have suffered by waiting till the Sabbath was past. He shows that the true argument is "Deeds of charity and love should never be put off; they take precedence of and temporarily Invalidate all ritual laws and ceremonial observance of sacred days."

Luke 14:5. mg. "a son" is out of the question, despite good MS. authority. Rendel Harris (Sidelights on NT Research, p. 205) suggests that the original reading was hvs, "pig," which was taken as a contraction of huios, "son." Jesus said, "Even if your pig(!) fell into a pit on the Sabbath, you would pull it out," a delightful piece of irony. "Son" was seen to be impossible, hence sheep, ass, ox, were all brought in as substitutes.

Luke 14:7-14. Humility and Hospitality.

Luke 14:8-10 and Luke 14:12-14 may originally have been parable stories which Lk. has turned into direct counsel to guests and hosts respectively. The "chief seat" was at the host's left hand, though there may be a reference here to a dais.

Luke 14:10. Cf. Proverbs 25:6 f.; we are not to conclude that Jesus advocated false humility as a road to advancement; He speaks of consequence rather than purpose. J. Weiss suggests that the counsel is really that of an ascetic section of the early Church.

Luke 14:11 introduces the idea of the Messianic banquet and the judgment.

Luke 14:12-14. The lesson is that real kindness is disinterested and seeks no recompense. The recompense in the future is sure and sufficient. The tense of the verb "call" in Luke 14:12 is important; "do not make a practice of inviting."

Luke 14:14. Most NT references to the Resurrection confine it to the "just"; note, however John 5:29, Acts 24:15, Revelation 20:12 f.

Luke 14:15-24. Parable of the Marriage Feast.—Matthew 22:1-10* is similar but not identical. Luke 14:15 (cf. Revelation 19:9) serves to lead the thought from the earthly feast to the heavenly. The counsel of Luke 14:13 finds a supreme illustration in the action of God (Luke 14:21). Jesus, in Lk.'s parable, is the servant who summons the guests, in Mt. He is the King's Son in whose honour the feast is given. Nothing is here said about the destruction of the unwilling (and murderous) guests. Lk. defines the new guests more closely than Mt.; the "poor," etc., of Luke 14:21 are the outcast Israelites, the publicans and sinners, those from the "highways and hedges" are the Gentiles. It is not God's will that there are "few who are saved."

Luke 14:23. constrain: this word need not mean more than "urge" (Mark 6:45); unhappily it has been used to justify religious compulsion and persecution.

Luke 14:24. you: the plural pronoun shows that Jesus, though still using the imagery of the parable, is here directly addressing the hearers.

Verses 25-35
Luke 14:25-35. Discipleship and its Cost.—The passage is a reminder that, despite the universality of the Kingdom, the number of its true subjects is small. To the crowd that is following Him Jesus applies a stringent and sifting test. Few after all will reach the Messianic banquet, and only then after much tribulation. The saying of Luke 14:26 f. is in a harder form than Matthew 10:37 f., and it is better to think that Mt. has softened it than for us to do so here. Such uncompromising sayings were quite in Jesus' manner, and we have to judge them in the light of His whole spirit and teaching. (We may perhaps compare the "Blessing" of Levi by Moses in Deuteronomy 33:9.) Yet we may very well find in Jesus' teaching a distinction between simple entrance into the Kingdom and full discipleship with its absolute and complete consecration. The two parabolic questions which follow teach the lesson of Luke 9:62. It is better not to attempt what one cannot thoroughly accomplish; "better never begin to be a full disciple than to put down the cross after once you have taken it up." Luke 14:33 is not exactly the conclusion we should have expected; it may be Lk.'s way of fitting the parables into the instruction on renunciation. Luke 14:34 f. (Matthew 5:13) is here used in connexion with the idea of full discipleship, absolute renunciation. Those who attain this are "the salt of the earth"; if they fall away from it they are not fit for the Kingdom of God.

Luke 14:31. Some commentators see a reference here to Herod Antipas, whose army had been routed by Aretas of Arabia, whose daughter Herod had divorced when he married Herodias. Cf. p. 654.
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Introduction
Luke 9:51 to Luke 18:14.—Lk. now more than atones for his great omission (of Mark 6:45 to Mark 8:26) by a great insertion. This section is mainly peculiar to Lk. It describes incidents of the last journey from Galilee to Jerusalem.

Verses 1-32
Luke 25. Three Parables Showing God's Love for the Lost, and His Joy at their Restoration.—The three parables in this chapter have no definite note of time or place. An introduction is supplied from Luke 5:29 f. (Mark 2:15 f.). Both the introduction (sinners crowding to hear Jesus) and the parables strike the new noto that Jesus came to sound—the direct interest in and appeal to the outcast (cf. p. 622). "This parable" (Luke 15:3) must mean the parabolic discourse, embracing the three illustrations. The Parable of the Lost Sheep and the Lost Coin form a pair, and represent the bewildered sinner and the unconscious sinner, while the story of the Prodigal Son forms an exquisite picture of the sinner who deliberately chooses his own path, and deliberately turns back to ask his Father's forgive ness. In the first parable one out of a hundred is lost and restored, in the second one out of ten, in the third one out of two" (Burnside).

Luke 15:4-7 (Matthew 18:12-14*). There are some changes; in particular Lk. makes the neighbours rejoice with the shepherd, and inserts the moral which Mt. omits. We are not to suppose that Jesus is scorning the good Law-keeping Jew in the reference to the ninety-nine.

Luke 15:4. wilderness: not desert, but the usual moorland or mountain pasture.

Luke 15:8-10 (Lk. only). A domestic parable follows an out-of-doors one as with the Leaven and Mustard Seed (Luke 13:19-21). The piece of silver (a Greek drachma) probably formed part of a circlet worn on the forehead.

Luke 15:11-32. Parable of the Prodigal Son.—No passage in the Gospels needs less comment than this matchless illustration of God's forgiving love towards the repentant sinner (Luke 15:11-20). Nor is there any real difficulty in Luke 15:25-32, which deals with the elder brother. The lesson is that those who have not fallen are wrong if they blame this forgiving love. The Father's goodness towards the penitent does not injure them; they should rejoice at the restoration of the lost brother and the mending of the broken circle. The parable had special point for the hard Pharisaic pietists who were offended because Jesus associated and even ate with the outcast but repentant "publicans and sinners." The injured air of the complacent hide-bound moralist is drawn to the fife. The cold and unsympathetic attitude of the elder brother sets off the enthusiasm and warmth of the Father. The parable is a unity, its theme being the reception given to the lost and found son.

Luke 15:16. husks: pods of the carob tree, hard and un palatable.

Luke 15:17. he came to himself: mentally and morally.

Luke 15:21. Note how he fails to complete his rehearsed statement; probably the father breaks into the middle of it.

Luke 15:22. ring: as necessary as the shoes (slaves alone went bare-footed) to show his recovered sonship.
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Introduction
Luke 9:51 to Luke 18:14.—Lk. now more than atones for his great omission (of Mark 6:45 to Mark 8:26) by a great insertion. This section is mainly peculiar to Lk. It describes incidents of the last journey from Galilee to Jerusalem.

Verses 1-9
Luke 16:1-9. Parable of the Unjust Steward (Lk. only).—It has been suggested that a better title would be "The Shrewd Agent." At any rate the epithet "unrighteous" has as much reference (if not more) to Luke 16:1 as to Luke 16:5-7. A steward in danger of dismissal for mismanagement of his master's estate seeks to provide for the future by making friends with the tenants. That this is at his master's expense has nothing to do with the point of the parable-, it is a parable, not an allegory. The agent summons the tenants, who are under bond to pay part of their rent in kind (or perhaps they are merchants having supplies of goods on credit) and encourages them to alter their contracts in their own favour. Who is "the lord" that praises the overseer for his action? Apparently it is the landlord (cf. Luke 16:5), himself a man of the world, though some commentators, e.g. Wellhausen and J. Weiss, say it is Jesus (cf. Luke 18:6). In any case the steward's cleverness is commended (along the lines of Matthew 10:16), and the comment is made (by Jesus) that "the children of this world" display more shrewdness and common-sense, at least in their everyday and present life affairs, than "the children of light." (There is a Johannine ring about this antithesis.) The former are keener on temporal, than the latter on eternal, well-being. Men are more resourceful, resolute, and zealous about material gain (and we may add sport) than in social and moral reform, or the spread of the Kingdom of God. An interesting but not convincing interpretation of the parable is given in Latham, Pastor Pastorum, pp. 386-398. Luke 16:9 refers not to general alertness or worldly wisdom, but to a wise use of money, especially money wrongly acquired, and we could understand it better if it were addressed to tax-gatherers (like Zacchæus). Unjust gains cannot always be restored to their owners, but they can be given in alms, and so win friends or even heaven. It is perhaps better to take the parable as ending with Luke 16:8, and Luke 16:9 as a comment on it, a link with Luke 16:10-13, and a prelude to Luke 16:19-31.

Luke 16:1. accused: the papyri have the Gr. word diaball in the sense of "complain," so we need not assume any malice or falsehood in its use here.

Luke 16:4. they: the tenants or debtors of Luke 16:5
Luke 16:8. The emphasis is on wisely (which is not "honestly").

Luke 16:9. when it fails: we should probably read "when you fail," i.e. die.—the eternal tabernacles: in contrast to the houses of Luke 16:4. The parallel does not necessarily stamp the verse as a moralising accretion to the parable.

Verses 10-13
Luke 16:10-13. The Right Use of Money. Lk. only, except Luke 16:13 (=Matthew 6:24), which is brought in by the verbal link "mammon." The note here is fidelity. There is some connexion with Luke 16:1-9 in the subject—property and its obligations. In money matters one must be beyond reproach. If a man is untrustworthy here, how shall he be entrusted with the true wealth, the Messianic Kingdom? Luke 16:11-12 are parallel sayings; "your own" corresponds to "the true riches," and "that which is another's" is therefore wealth which is regarded as lent to men only for a season. We are reminded of the Parable of the Talents.

Luke 16:11. unrighteous mammon: wealth is stigmatised as dishonest because it is so often the origin and cause of dishonesty.

Verses 14-18
Luke 16:14-18. Words to Pharisees.

Luke 16:14 f. Lk. only. The verses seem introduced by Lk. to indicate that the preceding and succeeding parables were directed against Pharisees. They also illustrate his antipathy to the rich. Poverty and righteousness are identified, as in many of the Psalms. In Lk.'s source the parable of Luke 16:19-31 may have illustratively followed Luke 16:15.

Luke 16:16. Cf. Matthew 11:12 f.* The coming of John marks a crisis in the religious history of the world; he separates the Law from the Kingdom. And yet the Law has not been abrogated (Luke 16:17, cf. Matthew 5:18*); what seems subversion, e.g. Christ's teaching on divorce, is really preservation. The underlying teaching is that the Gospel fulfils and perfects the Law.

Luke 16:18 combines the first case of Mark 10:11* with the second case of Matthew 5:32 *, and may be the original form.

Verses 19-31
Luke 16:19-31. Parable of Dives and Lazarus (Lk. only).—The story may have originally ended at Luke 16:23 or at Luke 16:25, and been intended simply to illustrate the contrasted lot of poor and rich in this world and the next. Cf. Luke 6:21; Luke 6:24. Inequality is redressed apart from moral considerations. We need not suppose that Dives was specially cruel; if Lazarus had only got harsh treatment at his door he would have shifted his pitch. Certain points are (as usual in the parables) ignored, e.g. the fate of the godly rich or the wicked poor, and the unequal balance of temporal comfort and eternal woe. To the rich man's deprivation is added punishment, so that we have to assume that he was not only rich but wicked. "The five brothers are types of unbelieving, unrepentant Judaism," and the object of the addition (Luke 16:26-31) to the parable is to show that their unbelief is without excuse. Moses and the prophets really testified to the Messiahship of Jesus and therefore how to avoid Gehenna. It is scarcely necessary to find in Luke 16:31 an allusion to the resurrection of Jesus, or even to the raising of Lazarus (John 11).

Luke 16:20. Lazarus: the name (= Eleazar) may have been chosen for its meaning, "God is his help."

Luke 16:21. crumbs: the word is not in the Gr., and we should rather understand the pieces of bread which took the place of table napkins after the eaters had dipped their hands in the dishes.

Luke 16:22. into Abraham's bosom: i.e. reclining next to Abraham in the celestial banquet.

Luke 16:23. Hades: here equivalent to Gehenna, not simply a places of shades, but of torment, which is emphasised by Paradise being within sight. Note that judgment here follows immediately on death, and is unalterable (Luke 16:26). "The description of the realms beyond death is without parallel in the reserve with which the conditions of the future are elsewhere veiled" (Carpenter).
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Introduction
Luke 9:51 to Luke 18:14.—Lk. now more than atones for his great omission (of Mark 6:45 to Mark 8:26) by a great insertion. This section is mainly peculiar to Lk. It describes incidents of the last journey from Galilee to Jerusalem.

Verses 1-37
Luke 17. The chapter illustrates the difficulty experienced by Lk. in using the material at his disposal. He here brings together without any clear connexion of thought a selection of sayings of Christ, mostly paralleled in Mt., together with a miracle.

Luke 17:1 f. stumbling-blocks. Mark 9:42*, Matthew 18:6 f.* (note the reversed order).

Luke 17:3. Take heed to yourselves probably belongs to Luke 17:2.

Luke 17:3 f. The Duty of Forgiveness (Matthew 18:15; Matthew 18:21 f.*).—Mt. is altogether fuller and adds the illustrative parable.

Luke 17:5 f. The Power of Faith (Mark 11:22 f.*, Matthew 17:20; Matthew 21:21*).—Mt. connects the saying with the disciples' failure to cast out demons, and again (like Mk.) with the withering of the fig tree. Note that Lk. has a tree here ("sycamine," i.e. fig, or perhaps mulberry) for Mt. and Mk.'s "mountain."

Luke 17:7-10. Parable of the Servant Plowing (Lk. only).—"You do not wait on your slaves, so why should you, who are God's slaves, claim any reward for what you do in His service?" Syr. Sin. omits "unprofitable" in Luke 17:10; the stress in any case is on the noun. It is interesting to find Jesus speaking of God and man as Master and slave (Matthew 21:28-32*). Whatever good a man can do he can never exceed his obligation. Merit does not live from man to God; what we receive from Him is all of grace. Cf. the complementary teaching of Luke 12:37. Merx suggests that Luke 17:9 originally ran "Has that servant any ‘thank' (i.e. special favour, cf. Luke 6:32 ff.) because," etc.

Luke 17:11-19. Healing of Ten Lepers.—A. time note is introduced (Luke 17:11) to remind us that Lk. is, in this main section of his Gospel (Luke 9:51 to Luke 18:14), professedly dealing with the journey to Jerusalem though Jesus is not far advanced on it (see below on Luke 17:11). Lk. alone gives us this incident. If it is a variant of Luke 5:12-16 (=Mark 1:40-45, Matthew 8:1-4) it is a very wide one. The sufferers are healed without a touch (cf. Naaman, 2 Kings 5:11) Of the ten only one shows any gratitude, and he is a Samaritan, a "foreigner" as compared with Jews. This incident thus typifies the Gentile appreciation of Christianity in contrast with the Jewish disregard of it.

Luke 17:11. the midst of Samaria and Galilee, the boundary between the two districts, perhaps in the valley of Bethshan leading to the Jordan.

Luke 17:20-37. Apocalyptic Sayings.—There are several parallels with Matthew 24. In ch. 21 Lk. takes up the subject again.

Luke 17:20 f., addressed to the Pharisees, is found in Lk. only. To a question about time Jesus gives an answer about manner. The Kingdom is not coming "as you hope to catch sight of it" (Moffatt).—with observation: so that its signs can be externally seen or foreseen. Only such tokens are given to "this generation" as belong to the nature of the Kingdom itself. Cf. Matthew 12:38 ff.

Luke 17:21. within you, i.e. the Kingdom is here regarded (a) as already present, cf. Luke 11:20, (b) as a spiritual principle working in men's hearts like the leaven in the meal (Luke 13:21). It is strange that Jesus should say this to the Pharisees, but the "you" is not necessarily confined to them. Some scholars insist that Lk.'s preposition means "among"; even then the Kingdom is already present (though some hold that Jesus only means that it is imminent; "you discuss it and look eagerly for it, but lo! it is upon you," cf. Scott, The Kingdom and the Messiah, pp. 108f.), but only in an outward objective form. A further suggestion in this direction is to read "will be" for "is"; men need not be anxious about signs, when the Kingdom comes it will be suddenly present to all. This is to force the saying into conformity with the following section (esp. Luke 17:23 f.).

Luke 17:22. Lk. only. A time will come when the disciples will look in vain for the Advent; cf. 2 Peter 3:4
Luke 17:23 f. Matthew 24:23-27*.

Luke 17:25. Lk. only; possibly an interpolation.

Luke 17:26 f. Matthew 24:37-39*.

Luke 17:28-30. This additional illustration from the destruction of Sodom is given by Lk. only.

Luke 17:31 f. Mark 13:15 f.*, Matthew 24:17 f.* Lk. clinches the warning by a reference to Lot's wife, whose fate was due to her reluctance to leave her property. The verses have a better context in Mk. (flight from the destruction of Jerusalem).

Luke 17:33. Cf. Luke 9:24, Mark 8:35, Matthew 10:39, John 12:25.—gain: preserve for oneself.—preserve: endue it with life.

Luke 17:34 f. Mt. (Matthew 24:40) sets the two men in the field; some inferior authorities (cf. AV) add this here as Luke 17:36.—taken: saved from the catastrophe; left: to be overwhelmed, to perish as those who are slain and devoured by the carrion vultures.

Luke 17:37. Matthew 24:28*. Wherever there is corruption (as in the world of Noah and Lot), the Advent with its Judgment will be operative. The saying holds true of morally dead hearts and of decadent nations. It may not be unnecessary to note again that in this chapter Lk. is stringing together sayings uttered on various occasions and having reference to different aspects of the coming of the Son of Man.
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Introduction
Luke 9:51 to Luke 18:14.—Lk. now more than atones for his great omission (of Mark 6:45 to Mark 8:26) by a great insertion. This section is mainly peculiar to Lk. It describes incidents of the last journey from Galilee to Jerusalem.

Verses 1-8
Luke 18:1-8. Parable of the Unrighteous Judge (Lk. only).—There is a connexion with the preceding sayings; the Advent may be delayed, yet the disciples should incessantly pray for it—it will surely come. The parable has a specific point, it is not simply an exhortation to prayer like Luke 11:5-8. There is a striking parallel with Sirach 35:12-19, even to the idea of vengeance on enemies of the community and the faith. The parable is constructed on the a fortiori principle. God is not compared to but contrasted with an unjust judge. If the one yields to the persistency of an unknown widow, how much more will the other hear and answer His own chosen people, though it is not merely because they pray that He will punish the persecutor. Note the use of "the Lord" for Jesus in Luke 18:6, as in Luke 7:13, Luke 10:39, Luke 12:42, Luke 13:15, Luke 17:6, Luke 22:61. Cf. Luke 16:8 f.

Luke 18:5. wear me out: annoy or pester me, lit., "hit me under the eye"; "buffet" as in 1 Corinthians 9:27.

Luke 18:7. and he is long-suffering over them: either (a) will He delay His vengeance in their case? or (b) will He be tolerant towards them (the wicked)?

Luke 18:8 b. The note of encouragement is followed by one of warning. It is not enough to pray for the Parousia; see that you are ready for it. There is no doubt about the Coming, there is grave doubt about the state of the world at the Corning. "Who shall stand when He appeareth?"

Verses 9-14
Luke 18:9-14. Parable of the Pharisee and the Publican (Lk. only).—In Luke 18:9 we should perhaps translate "concerning those who trusted," etc. The parable, not necessarily spoken on the same occasion as the preceding one, also deals with Prayer, though with its spirit rather than its subject. When ye pray, think not so much of the sins of others as of your own. The Pharisee draws a rigid line between himself (and his class) and "the rest of men"; they are outside the pale. His prayer is the prototype of that of Burns's Holy Willie. Fasting, though only enjoined by the Law for the Day of Atonement, was regularly practised by many Jews; cf. Matthew 6:16*. In the matter of tithes also they went beyond the farm crops suggested in Numbers 18:21 : cf. Matthew 23:23.

Luke 18:13. smote is really "kept on smiting."

Luke 18:14. justified: not "made righteous" but "deemed righteous"; cf. Sanday and Headlam, Romans, p. 30f. There is no Pauline dogma here, only a statement that in what was "a sort of unconscious lawsuit" God decides in favour of the tax-gatherer and his prayer.—shall be humbled, exalted: i.e. in the Judgment. The parable is one of the most characteristic pieces of Jesus' teaching; it is a commentary on the Beatitudes about the poor in spirit, the meek, and them that hunger for righteousness.

Lk. has now come to the end of his "great insertion," and once more follows Mk. as his chief source.

Verses 15-17
Luke 18:15-17. Jesus Blesses the Children (Mark 10:13-16*, Matthew 19:13-15*).—Lk. makes the children babes.

Verses 18-30
Luke 18:18-30. The Great Refusal and the Obstacle of Riches (Mark 10:17-31*, Matthew 19:16-30*).—Lk. describes the inquirer as a ruler (probably of the local synagogue), and unlike Mt. keeps Mk.'s words in Luke 18:18 f. Luke 18:27 is a wider saying than the parallels. In 29 Lk. adds "wife" and gives "for the Kingdom of God's sake" in place of "for the Gospel's sake" (Mk.), or "for my name's sake" (Mt.).

Verses 31-34
Luke 18:31-34. Prediction of the Passion (Mark 10:32-34*, Matthew 20:17-19*).—This prediction is the third in Mk. and Mt., the fourth in Lk., Luke 17:25 being added to Luke 9:22; Luke 9:44
Luke 18:34 is repeated from Luke 9:45.—In Luke 18:31 b there is an addition which speaks of the fulfilment of prophecy.

Verses 35-43
Luke 18:35-43. A Blind Man Healed (Mark 10:46-52*, Matthew 20:29-34*).—There is one man as in Mk., but the name (Bartimæus) is not given. Unlike Mk. and Mt., Lk. says the incident occurred as Jesus was entering (not leaving) Jericho. Loisy thinks the change was made to explain the presence of the crowd in Jericho.
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Verses 1-10
Luke 19:1-27. Lk. here inserts an incident and a parable between Mark 10:52 and Matthew 11:1.

Luke 19:1-10. Jesus and Zacchæus (Lk. only).—The incident is akin to that of Levi, Luke 5:27-32. The tree which Zacchæus used was a fig-mulberry, one with a short trunk and horizontal branches. Jesus, seeing him there, probably asked the bystanders who he was, and at once sees a way of redeeming an outcast. He asks hospitality of him, and enjoys it, to the vexation of all, not simply of Scribes and Pharisees. The tax-gatherer is pricked in his heart, regards his wealth as the product of injustice, and makes the restitution demanded in the Law, e.g. Exodus 22:1, as well as a promise to distribute half his property in charity.

Luke 19:9. unto him: possibly "of him." It is a nice question whether Zacchus represents the Gentile world, now admitted to the household of Israel, or whether Jesus means that his offensive occupation had not cancelled his Jewish birthright, especially since his promise of reparation. We may note that Zacchus was not called to "leave all" and follow Jesus.

Verses 11-27
Luke 19:11-27. Parable of the Talents (Matthew 25:14-30*).—There are some differences in the two versions. In Lk. the "man" of Mt. becomes a prince who (like the sons of Herod the Great) journeys (to Rome) to have his title and dominions confirmed. So Jesus departs to heaven to be invested with the Messianic Kingdom. All the servants (ten in number) receive the same endowment (contrast Mt.), a "pound" ("mina," 100 drachmae, say £3, 15s.; Mt.'s "talent" was worth 60 minæ). The protest of the citizens (Luke 19:14) had an historical precedent in the deputation of fifty Jews that besought the Emperor not to instai Archelaus on the throne of Judæa. Similarly the claim of Jesus had been objected to. Lk. may be thinking of the refusal of the Jews to recognise the Risen Jesus as the Messiah. The reward (Matthew 5:12*) of faithful service is association in rule; cf. Matthew 19:28. Luke 19:27 stands related to the parable much as Matthew 25:30* does to Mt.'s version; with it contrast Matthew 5:44. A comparison of the two forms suggests that Lk. has grafted another parable on to that of the talents. Luke 19:11 shows that the main teaching is (as in Mt.) the duty of using in the best possible way the interval (which may be long, despite the entry into Jerusalem) before the Parousia.

Verses 28-40
Luke 19:28-40. The Triumphal Entry (Mark 11:1-11*, Matthew 21:1-11*).—There is nothing peculiar in Lk.'s narrative except Luke 19:28, which recalls Luke 9:51, till we come to Luke 19:37. There the crowd is defined as consisting of disciples, and their exultation ascribed to the mighty works which they had seen." Luke 19:38 b reminds us of Luke 2:14, though here we have "peace in heaven" (cf. Job 25:2), part of Lk.'s paraphrase of Hosanna.

Luke 19:39 f. Lk. only. Syr. Sin. omits "of the Pharisees." The verses are Lk.'s equivalent for Matthew 21:15 f., the praise of the children. Jesus accepts the acclaiming homage of the crowd as Divinely ordained.

Verses 41-44
Luke 19:41-44. The Fall of Jerusalem Predicted (Lk. only).—Cf. the words of Jesus to the "daughters of Jerusalem," Luke 23:28-31. The passage takes the place of the withering of the fig-tree narrated by Mk. and Mt., which Lk. has already dealt with in different fashion, Luke 13:6-9. The use of the word "bank" (Luke 19:43), i.e. rampart, has been held to show that the prediction, if not composed, was at least revised, after the Fall of Jerusalem.

Luke 19:44. "You would not understand when God was visiting you" (Moffatt); visitation is a neutral term, here denoting the day of opportunity and testing.

Verses 45-48
Luke 19:45-48. The Cleansing of the Temple (Mark 11:15-19*, Matthew 21:12 f.*).—Lk. abbreviates; only the sellers are ejected. Jesus teaches daily in the Temple, a statement repeated at Luke 20:1 and Luke 21:37. Luke 19:48 points to the popularity of Jesus in Jerusalem, cf. Luke 21:38, Luke 23:27; Luke 23:48.
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Verses 1-8
Luke 20:1-8. The Question of Authority (Mark 11:27-33*, Matthew 21:23-27*).—The only additional point to notice in Lk. is that Jesus was not only teaching but "preaching the Gospel," proclaiming the good news of the Kingdom.

Verses 9-19
Luke 20:9-19. The Parable of the Vineyard (Mark 12:1-12*. Matthew 21:33-46*).—Lk. omits the details of the preparation of the vineyard, and he confines the fate of death to the "beloved son." He alone gives the exclamation of the hearers "God forbid" (Luke 20:16), a protest against the idea that Israel should be overthrown and dispossessed. This is very different from Mt., who makes the hearers pass judgment on them-

Verses 20-26
Luke 20:20-26. The Question of Tribute (Mark 12:13-17*, Matthew 22:15-22*).—The authorities send spies who pretend to be honest inquirers, pious observers of the Law, with a really conscientious scruple.

Luke 20:21. thou sayest and teachest rightly, i.e. straightforwardly.

Verses 27-40
Luke 20:27-40. The Question of the Resurrection Life (Mark 12:18-27*, Matthew 22:23-33*).—The first peculiarity in Lk.'s account is Luke 20:34-35 a, the contrast between people in this world and those deemed worthy to attain the other world and the resurrection (which, as in Luke 14:14, seems limited to the righteous). In Luke 20:36 there is a further addition; in the other world men and women do not die, hence they need not (and so do not) marry. They are "sons of the resurrection," i.e. have the characteristics of the risen and endless life. With Luke 20:37 f., especially "all live unto Him," cf. 4 Maccabees 7:18 f.—"as many as make righteousness their first thought are able to master the weakness of the flesh, believing that unto God they die not, as our patriarchs, A. and I. and J. died not, but that they live unto God." Similarly 4 Maccabees 16:25, of the seven brother martyrs, who knew that "men dying for God live unto God, as Uve A. and I. and J., and all the Patriarchs." The meaning seems to be that the pious dead, even before the Judgment, when the world regards them as dead, live with God in true bliss. Luke 20:39 is in Lk. only. With Luke 20:40 cf. Mark 12:34, Matthew 22:46, also Luke 14:6. Lk. has already (Luke 10:25-28) dealt with the question of the greatest commandment which Mk. and Mt. insert here.

Verses 41-44
Luke 20:41-44. Is Messiah David's Son? (Mark 12:35-37*, Matthew 22:41-46*).—Lk.'s version is the shortest of the three. It is not thoroughly clear that Jesus implies that Messiah is not descended from David (note His acceptance of the title "Son of David," Luke 18:38). He may have meant simply that the common opinion of the Scribes needed explanation. Spitta connects Luke 20:41 with Luke 20:36, and finds in the difficulty about David and the Messiah a parallel to the difficulty about the wife in the Resurrection. The solution is that in descent Messiah is David's son, but in the coming age ("that world"), where physical relationships are abrogated, the Messiah will be David's Lord.

Luke 20:45-47. Condemnation of Scribes.—Almost identical with Mark 12:38-40*; much expanded in Matthew 23*.
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Verses 1-4
Luke 21:1-4. The Widow's Two Mites.—With some abbreviation Lk. closely follows Mark 12:41-44*.

Verses 5-36
Luke 21:5-36. The Eschatological Discourse (Mark 13*, Matthew 24*).—Lk. follows Mk., though with certain modifications and amplifications. In Mt., Mk. is blended with Q, but Lk. has already used the Q material in ch. 17.

The following table shows the parallels:

	
	Luke 21.
	Mark 13.
	Matthew 24.

	Introduction
	Luke 21:5-7
	Mark 13:1-4
	Matthew 24:1-3

	First Signs of the End
	Luke 21:8-11
	Mark 13:5-8
	Matthew 24:4-8

	Persecution
	Luke 21:12-19
	Mark 13:9-13
	Matthew 24:9-14 (Matthew 10:17-21)

	
	Luke 21:20-23
	Mark 13:14-20
	Matthew 24:15-22

	The Fall of Jerusalem 
	
	For Mark 13:21-23
	For Matthew 24:23-28

	
	Luke 21:24 (Lk. only)
	cf. Luke 17:20-25
	

	Natural commotions.
	Luke 21:25-28
	Mark 13:24-27
	Matthew 24:29-31

	The Summer and the Kingdom.
	Luke 21:29-31
	Mark 13:28 f.
	Matthew 24:32 f.

	
	Luke 21:32 f.
	Mark 13:30-32
	Matthew 24:34-36

	Concluding injunctions
	Luke 21:34-36 (Lk. only, but cf. Luke 21:33-37)
	
	


Luke 21:8. I am he, i.e. for whom you are looking, the man you expect. It is curious that the saying the time is at hand," should be a mark of deception. It reveals the later date at which Lk. was writing.

Luke 21:9. Note Lk.'s additions to Mk., "first" and "immediately."

Luke 21:12. before all these things: Lk. here slips into history disguised as prediction (in Luke 21:25 he returns to prediction). In Mk. it is implied that the persecutions are contemporaneous with the wars, etc.

Luke 21:13. "That will turn out an opportunity for you to bear witness" (Moffatt); "it will end for you in martyrdom" (J. Weiss).

Luke 21:14. Cf. Luke 12:11 f.*.

Luke 21:15. a mouth, i.e. words. The promise had been fulfilled in Peter and John, Stephen and Paul, when Lk. wrote.

Luke 21:18 f. Lk.'s substitute for "he that endureth to the end shall be saved."

Luke 21:18 apparently contradicts the end of Luke 21:16; it may refer to the real (spiritual) victory and well-being of the confessors, and have the same meaning as Luke 21:19, where patience is endurance, steadfast holding out. The soul, the true life, is to be won in the conflict (RV is much to be preferred here to AV). Or Luke 21:18 (and Luke 21:19) may be a word of hope for Lk.'s contemporaries, while Luke 21:16 may look back to some who had actually met death.

Luke 21:20. Lk. omits the reference to the "abomination of desolation," though using the latter word.

Luke 21:22 is peculiar to Lk. (and may have behind it Micah 3:12).

Luke 21:24. Lk. only. The best commentary on this verse is the description of the siege and fall of Jerusalem in Josephus.—times of the Gentiles: an apocalyptic catchword; the period set for the Roman Empire.

Luke 21:25. Jerusalem has fallen, but the end is not yet. Grim portents will usher it in; for the language cf. Isaiah 13:10, Joel 2:10. These calamities are to inspire the Christians with hope. As the sprouting of the trees indicates the approach of summer, so these dire happenings betoken the Parousia which is to effect their deliverance and salvation from all the woes they have been enduring.

Luke 21:34 ff. Lk.'s substitute for the saying that "no one knows the day or the hour." It runs off into the injunction to "watch" which we find in Mk. and Mt., though this also is given in Lk.'s own form.—of this life: the Gr adjective thus translated is found in the papyri in the sense of business (documents) or livelihood.

Luke 21:36. Cf. 1 John 2:28.

Luke 21:37 f. Cf. Mark 11:19. Matthew 21:17 says Jesus slept at Bethany, but not necessarily more than one night.
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Verse 1-2
Luke 22:1 f. The Decision of the Chief Priests (Mark 14:1 f.*, Matthew 26:1-5*).

Luke 22:1. The feast of unleavened bread (Nisan 15-21) was really distinct from the Passover (Nisan 14), though the close association of the two led them to be spoken of as one, and even identified by Gentiles like Luke. Cf. p. 103.

Verses 3-6
Luke 22:3-6. The Betrayal of Jesus (Mark 14:10 f.*, Matthew 26:14-16*).—Lk. omits the anointing of Jesus, having recorded a similar incident in Luke 7:36-50. Special points in Lk.'s narrative here are the Satanic possession of Judas (cf. John 13:2), the mention of the captains (officers of the Temple guard), and the explanation of the convenient season.

Verses 7-13
Luke 22:7-13. Preparation for the Last Supper (Mark 14:12-16*, Matthew 26:17-19*).—Lk. follows Mk. more fully than Mt. does. The names of the two disciples are given.

Verses 14-20
Luke 22:14-20. The Last Supper (Mark 14:22-25*, Matthew 26:26-29*).—Henceforth Lk. seems to be using another source in addition to (and in preference to) Mk. The revelation of the treachery of Judas is deferred till after the bread and the cup. Luke 22:15-18 seems to describe the Passover meal (but see below); the eating of unleavened bread is implied in Luke 22:16, as the drinking of the Passover cup is expressed in Luke 22:17. Then in Luke 22:19 (after Jesus' last Passover) we have the institution of the new rite in words closely resembling 1 Corinthians 11:24 f. Of this bread and cup Jesus does not partake. Note that Mk. separates the Passover from the Last Meal by inserting the prediction of the betrayal between them.

Codex Bez omits the latter part of Luke 22:19 (after "body"; cf. Mk.) and all of Luke 22:20. With this reading, Luke 22:16 is introductory, and Luke 22:17 begins the institution of the new rite, which is not separated from the old Passover meal. The bread follows the cup as in 1 Corinthians 10:16. The bread is the body of Jesus, but nothing is said of the cup being His blood. Wellhausen goes further and excises the whole of Luke 22:19 (and Luke 22:20). In his view Luke 22:15 f., apparently referring to the Passover, really refers to the bread, and corresponds with Mark 14:22, just as Luke 22:17 f. (the cup) = Mark 14:25. There is a parallelism between Luke 22:16 and Luke 22:18 which should be preserved, and the suggestion is that both refer to the Last Supper, which is assimilated by Lk. to the Passover. There is no institution of a new rite; Luke 22:19 f., which alone deals with this, is a subsequent insertion due to a feeling that the rite must have originated with Jesus. The reading of Codex Bez in Luke 22:19 a is just an attempt (from 1 Corinthians 11:24, like the fuller text in Lk.) to mention the bread, omitted in Luke 22:15-18. If we accept it we must accept the rest of Luke 22:19 and Luke 22:20. The difficulty of the view is that Luke 22:16 is hardly a good substitute for Mark 14:22, and that according to it Jesus makes no reference to His own body or His blood.

Luke 22:15. With desire I have desired, etc. This may mean, "I have earnestly desired, but am not able," etc. (JThS ix. 569). "My next Passover meal will be the Messianic banquet." If we can so interpret the words, they confirm the Fourth Gospel's contention that Jesus suffered on the 14th of Nisan, about the time when the Paschal lambs were slain for the Passover meal in the evening, which began the 15th of Nisan. Jesus' meal was therefore not a Passover, but took place on the preceding evening (beginning of 14th Nisan; cf. p. 653).

Luke 22:20. the new covenant in my blood: cf. Jeremiah 31:31, Exodus 24:8. The wine symbolises the self-sacrifice of Jesus, which effects and seals the new covenant.

Verses 21-23
Luke 22:21-23. Jesus Reveals the Treachery (Mark 14:18-21*, Matthew 26:21-25*).

Luke 22:21. The word translated "but" is one frequently used by Lk. as a transition particle; there is no close connexion with the preceding verse.

Luke 22:22. Cf. Mark 14:21; the change from "as it. is written" to "as it hath been determined" is perhaps due to Lk.'s inability to find an OT prediction.

Verses 24-30
Luke 22:24-30. The Christian Standard of Greatness (Mark 10:42-45*, Matthew 20:25-28*, Matthew 19:28*. Cf. also Luke 9:46).—Lk. here goes back to a discussion recorded much earlier by Mk., who connects it with the request of James and John for precedence in the Messianic Kingdom. The connexion in Lk. is probably with reference to the apparently near advent of the Kingdom in Luke 22:16; Luke 22:18.

Luke 22:25. benefactors: there is irony in the use of this term, a title that had been borne by Antiochus VII of Syria, Ptolemy III, and Ptolemy VII. The last-named (145-117 B.C.) was a particularly cruel despot.

Luke 22:26. This form of Jesus' saying (e.g. "is" instead of "would be") seems to assume the existence of the early Church. Christ recognises degrees of greatness, but they are based on the measure of humble service rendered. "The younger" answers to "he that doth serve" (cf. Acts 5:6; Acts 5:10). Instead of "the younger," Codex Bez has "the less," and Syr. Sin. "the little."

Luke 22:27 is peculiar to Lk., and takes the place of Mark 10:45. It finds apt illustration in John 13:4-17; there could be no dispute that Jesus was the greater and the chief, yet He waits on the others like a servant.

Luke 22:28-30. This promise of special honour to the Twelve looks like Matthew 19:28, adapted to connect with Luke 22:24-27
Luke 22:28. they which have continued: the Gr. connotes unswerving loyalty.; temptations: in the general sense of trials and troubles.

Luke 22:29. I appoint: or I assign; the word is used of making (a) a covenant, (b) a will.—a kingdom: better kingship, sovereignty, dominion.—Perhaps we should translate Luke 22:29 f., "And as my Father assigned me sovereignty, so I assign you (the right) to eat and drink," etc. The promise as it stands includes Judas, which shows that Lk. has got the wrong setting; this is why he writes "thrones" instead of "twelve thrones." Cf. Exp. Ap. and May 1918.

Verses 31-34
Luke 22:31-34. Jesus Foretells Peter's Denial (Mark 14:27-31*, Matthew 26:31-35*).—Contrast Luke 22:31 f. with Mk. and Mt. ("All ye shall be offended," etc.).

Luke 22:31. Satan asked: the verb implies that the request (which was for all the disciples) was successful, ("Satan has procured to bew given up to him"—Field): the case is similar to that of Job. But on the other hand Jesus has prayed (synchronously with Satan's request) that Peter at least should not utterly fail. He will fall, but he will rise again, and must then strengthen the others. The passage may be compared with Matthew 16:17-19; both show how Simon becomes Peter.

Verses 35-38
Luke 22:35-38. In these verses (Lk. only) Jesus announces a change of method from that advocated in Luke 9:3, Luke 10:4. Montefiore soundly says Luke 22:35 f. must be considered apart from Luke 22:37 and especially from Luke 22:38. It is not a counsel to resist the coming arrest of Jesus, but to prepare for the new missionary experiences awaiting them after His death, when, instead of the welcome accorded them on their first tour, they will have to make their way in the face of opposition and hostility. The sword is thus probably metaphorical. This seems preferable to J. Weiss's idea that Jesus is thinking of the fire He is going to kindle at Jerusalem (Luke 12:49); it will be fatal to Himself, but He hopes the others will be able to hack their way through. Luke 22:37 means that the curtain is about to be rung down on Jesus' life. The connexion with Luke 22:35 f. is that thus a new (and dangerous) chapter is to open for His followers.—hath fulfilment: better "hath an end." Luke 22:38 has to do with immediate events. It may be the genesis of the whole paragraph. Jesus may have feared a secret attack from assassins (so Pfleiderer) which He would resist, and when the disciples say they have two swords in readiness He says they will be enough. When the real danger disclosed itself as a formal arrest (Luke 22:47 ff.), He would not use the sword. Luke 22:35 f. may have been inserted because of the mention of swords, and to explain Jesus' approval of the weapon. Or (with Burkitt, Gospel Hist., 140) we may connect Luke 22:38 with Luke 22:36 by supposing that the disciples misunderstand Jesus' counsel for the future. They produce their two swords, and He, disappointed with their obtuseness, dismisses the subject with the sadly ironical words "Enough, enough." As it was forbidden to carry a sword on feast days we have an indication that the Passover had not begun; cf. Luke 22:15 ff.*

Verses 39-47
Luke 22:39-46. Gethsemane (Mark 14:32-42*, Matthew 26:36-46*).—Lk. does not mention the name of the place, and gives only one prayer of Jesus. He is evidently following some source other than Mk.

Luke 22:40. The Gr. lends some colour to the suggestion that the original words were "Pray that I come not into temptation."

Luke 22:43-44 would be more natural in the reverse order. They are not found in the best MSS., but are very early (Justin Martyr, A.D. 150, knew their contents), and probably a fragment of genuine Gospel tradition.

Luke 22:46. for sorrow: contrast Mk. "for their eyes were very heavy."

Verses 47-53
Luke 22:47-53. The Arrest (Mark 14:43-52*, Matthew 26:47-56*).—In Lk.'s account Jesus prevents Judas from giving the kiss. The resistance precedes the arrest (contrast Mk., Mt.).

Luke 22:51. Suffer ye thus far: if spoken to the officers, "Excuse this act of resistance; it will not be repeated," or "Allow me to heal the wounded man:" if to the disciples, "Let them go on with the arrest," or "Let what you have done suffice."

Luke 22:52. Lk. makes the chief priests and elders themselves present.

Luke 22:53. this is your hour, etc. A Johannine thought—cf. John 3:19-21; John 12:35. The hour is predestined; you are children of the night and under cover of darkness do the works of darkness, i.e. of evil. Lk. is not following Mk., hence the omission of the disciples' flight and the incident of the young man.

Verses 53-67
Luke 22:53-67. The Trial before the Sanhedrin (Mark 14:53-65*, Matthew 26:56-68*).—There are several differences from Mk. Jesus is not taken into the hall at first, but remains in the courtyard, and is present while Peter denies Him, so that when the cock crowed "the Lord turned and looked on Peter" (Luke 22:61). The denial scene thus precedes the trial. The second challenge (Luke 22:58) is not from the first maid (Mk.), or another maid (Mt.), but from a man. Peter does not curse and swear. The ill-treatment of Jesus (by the guard, not by the court) also precedes the trial. There is no nocturnal trial; what Mk. and Mt. put immediately on the arrival of Jesus at the high priest's house Lk. puts "as soon as it was day" (cf. Mark 15:1, Matthew 27:1). No thing is said about the destruction of the Temple or the false witness. But the questioning goes on from "Art thou the Messiah?" to "Art thou the Son of God?" apparently a greater (and more presumptuous) title. The answer of Jesus to the first question is that argument is useless since the minds of the judges are made up. In Mk. He says "I am." In Lk. again the judges are not to see the coming of the Son of Man (Mk., Mt.); by the time Luke wrote they were dead and had not seen the Advent. The judges say that the Son of Man who sits at the right hand of (the power of) God is the Son of God; Jesus has after all more than answered their question about the Messiah. His answer to the second question may be interpreted as "Have it so if you like." Lk. does not mention blasphemy, but it is implied as the object of "We have heard." The court does not pronounce any formal verdict. "Council" = the Sanhedrin, the supreme Jewish authority. Its members were drawn from elders, chief priests, and scribes.

23 Chapter 23 

Verses 1-5
Luke 23:1-5. Jesus before Pilate (Mark 15:1-5*, Matthew 27:1 f., Matthew 27:11-14*).—Lk. alone records the charge against Jesus laid by the Sanhedrin before Pilate; its burden was that He was a political agitator, dangerous to Rome. That He forbade the payment of tribute money was deliberate falsehood (Luke 20:21-26).

Luke 23:3. This verse summarises Pilate's examination of Jesus (John 18:33-38).—Thou sayest may indicate assent.

Luke 23:4. Lk. puts less guilt than Mk., Mt., or Jn. on Pilate, and more on the Jews. He alone has Luke 23:5. The friendliness of Roman authorities towards Christianity is a leading motive of Lk.'s Acts of the Apostles.

Verses 6-16
Luke 23:6-16. Pilate, Herod, and Jesus (Lk. only).—The historicity of this incident has been questioned on two grounds. (1) There was not time for it before the Crucifixion at 9 A.M. But the Crucifixion may have been really nearer noon. (2) It seems made (cf. Luke 23:8) to connect with Luke 9:9. This is not a strong argument. For a defence of the story, see A. W. Verrall in JThS, April 1909 (x. 321). Lk. may have found the story in some very early form of the Gospel of Peter and used it as emphasising the innocence of Jesus, the goodwill of Pilate, and the insults of the Jewish (rather than the Roman) ruler and his guard. The Herod is Antipas, tetrarch of Galilee, and therefore Jesus' sovereign; he may have been in Jerusalem for the Passover. Jesus is silent when questioned, as Mk. (Mark 15:3-5) says He was before Pilate. When He is brought back to the procurator the latter repeats his conviction of Jesus' innocence, and says that Herod is of the same opinion. Scourging should meet the case; it would at least teach the accused to be more discreet.

Verses 18-25
Luke 23:18-25. Pilate, Barabbas, and Jesus (Mark 15:6-15*, Matthew 27:15-26*).—Lk. here depends mainly on Mk. 17 (omitted from RV) is an explanatory gloss from Mt.; in some MSS. it is found after Luke 23:19. The "people" are now associated with the chief priests and the rulers. Pilate makes two more vain attempts (Luke 23:20; Luke 23:22) to save the victim, but the vehement shouts of the accusers carry the day, and Pilate pronounces the sentence they demand. Barabbas is set free and Jesus handed over to death. Lk. omits the triple part played by the Roman soldiers, the mocking (this is transferred to Herod's men, Luke 23:11), the scourging, and the leading to execution. But see Luke 23:36.

Verses 26-32
Luke 23:26-32. The Journey to Calvary.—To the incidents of Simon of Cyrene and the two malefactors (Mark 15:21-27*, Matthew 27:32-38*), Lk. adds that of the women of Jerusalem. Note that the people of the city are here sympathisers. The episode recalls Zechariah 12:10-14, but need not be based thereon. Other OT reminiscences are Jeremiah 22:10, Isaiah 54:1, Hosea 10:8, Ezekiel 20:47.

Luke 23:32. An a fortiori argument to be interpreted by the context. The women weep for Jesus while the tree is still green; they should weep for what will happen when it is dead and dry. "If while there is still life in the nation such deeds are possible, what will happen when that life is withered and the hour of doom arrives?"

Verses 33-43
Luke 23:33-43. The Crucifixion (Mark 15:22-32*, Matthew 27:33-44*).

Luke 23:34. Though not found in the best MSS. (cf. Luke 22:43 f.), this may be a piece of genuine Gospel tradition, and certainly represents the spirit of Jesus. Cf. p. 669 and Acts 7:60. The prayer includes Romans and Jews alike.

Luke 23:36 seems to combine Mark 15:23 and Mark 15:36. The discrimination between the two criminals (Dysmas and Gestus according to the Latin Acts of Pilate) executed with Jesus is peculiar to Lk.

Luke 23:40. "Does not even fear (of God, before whom you and He are about to appear) hold you back from this new sin of mocking God's anointed?"

Luke 23:42. in thy kingdom, or "with thy kingdom," i.e. when Thou comest to reign.

Luke 23:43. Paradise, lit. a garden with fruit trees, e.g. Eden; hence a region of heaven regarded by the later Jews as in or just above the "third heaven" (2 Corinthians 12:2; 2 Corinthians 12:4). The suppliant receives more than he asks; this very day he shall have the society of Jesus in a realm of joy and peace.

Verses 44-49
Luke 23:44-49. The Death of Jesus (Mark 15:33-41*, Matthew 27:45-56*).

Luke 23:45. the sun's light failing: the words do not necessarily imply an eclipse. The rending of the Temple veil is earlier than in Mk.

Luke 23:46. Instead of the cry, "Eloi, eloi," etc., we have "Father, into thy hands," etc., which is also from the Psalms (Psalms 31:5).

Luke 23:47. The centurion's words are given in such a form as to confirm the Roman opinion of Jesus' innocence. His confession was in itself a glorifying of God.

Luke 23:49. The first word should be "but"; a contrast is drawn between the friends of Jesus and the crowd. According to Lk. the former were not solely women: perhaps he is influenced by "prophecy," e.g. Psalms 88:8; Psalms 38:11.

Verses 50-56
Luke 23:50-56. The Burial of Jesus (Mark 15:42-47*, Matthew 27:57-61*).—Lk. tells us that Joseph had dissented from the action of his colleagues in the Sanhedrin. Pilate's assent to his request is assumed.

Luke 23:53. Codex Bez adds, "And when he was lain there, he put against the tomb a stone which twenty men could scarcely roll."

Luke 23:54. the Sabbath drew on: lit. "began to dawn." Montefiore says the word is used of the kindling of the Sabbath lights (on Friday evening). Some such explanation is demanded by the immediately previous statement that it was the day of the Preparation.

Luke 23:56 looks as though the women prepared the spices on reaching home on Friday night, i.e. on the Sabbath. They might have come to the tomb on Saturday at sunset (cf. Matthew 28:1*), but naturally deferred their task till the daylight of Sunday. If Lk. had been a Jew he would have put the Sabbath rest (Luke 24:1) before the (purchase and) preparation of the spices and ointments, as Mk. (Mark 16:1) does. Note the additional information in Luke 23:55 compared with Mk. and Mt.

24 Chapter 24 

Verses 1-12
Luke 24:1-12. The Empty Tomb (Mark 16:1-8*, Matthew 28:1-10*).—Lk. tells of "two men" in place of Mk.'s "young man." They remind the women that Jesus had foretold His resurrection. Instead of the injunction to meet Him in Galilee, the prediction is said to have been spoken in Galilee. Lk. (like Jn. apart from Luke 24:21) does not mention any resurrection appearances outside Jerusalem and its neighbourhood. The women tell the eleven and the other disciples (cf. Mt., contrast Mk.). The disciples are incredulous. According to Luke 24:12, Peter goes to see the tomb for himself, but the verso is not found in the Old Latin or Old Syriac versions, and is probably a late interpolation, a summary of John 20:3-10. Another statement is given in Luke 24:24.

Verses 13-35
Luke 24:13-35. The Appearance on the Way to Emmaus.—This exquisite story is told by Lk. only. The village is perhaps the Ammaus of Josephus, the modern Kolonije, five miles W. from Jerusalem. Luke 24:19 f. describes Jesus as a prophet who His friends hoped (till the hope was shattered by His death) might prove to be the Messiah. They are shown that Scripture foretold Messiah's death; it was necessary to His glory. That glory was apparently attained in the moment of the death (cf. Luke 23:42 f.). On arriving at Emmaus, Jesus, invited to be a guest, becomes the host, and then mysteriously disappears.—The reading of Codex Bezæ in Luke 24:34, where the construction of the Gr. is awkward, makes the two disciples the speakers, and suggests that the unnamed one was Peter. It is remarkable that an appearance to Peter comes first in Paul's list in 1 Corinthians 15:5 ff. The story thus becomes Lk.'s equivalent for John 21, other parts of which he has used in Luke 5. But if this line of argument is sound, we should have expected "hath appeared to us two" in Luke 24:34. Loisy thinks the story reflects the early connexion between the resurrection faith and the Eucharistic breaking of bread.

Luke 24:18. "Art thou a lone stranger in Jerusalem not to know?" etc. (Moffatt); "Art thou the only pilgrim in Jerusalem who does not know?" etc. (Montefiore).

Luke 24:27. Moses and the prophets: a summary phrase (fuller in Luke 24:44) for OT.

Verses 36-43
Luke 24:36-43. The Appearance at Jerusalem.—Lk. only, but cf. John 20:19-23, which is perhaps responsible for the insertion of Luke 24:36 b and Luke 24:40, which are omitted by early and good authorities. The supposition of a spirit (Luke 24:37) accords with the popular notion—perhaps fostered by opponents of the resurrection—that a dead man's flimsy shade might occasionally flit out of Hades and show itself on earth. The succeeding verses therefore emphasise the corporeality of Jesus; He has flesh and even eats. So in John 20:25-27, and perhaps Luke 21:13. Some inferior MSS. add honey to the fish. The whole conception is at variance with Paul's idea of the resurrection-body (1 Corinthians 15:37; 1 Corinthians 15:44; 1 Corinthians 15:50, 2 Corinthians 5:1).

Verses 44-53
Luke 24:44-53. The Last Words and the Ascension.—Jesus reminds His disciples how He had told them that Scripture predictions about Him must be fulfilled. He goes over the ground again (with Luke 24:45 cf. Luke 24:27), and adds that the gospel of repentance and forgiveness in His name should be preached everywhere. It is not clear whether the instruction to preach is regarded as contained in the OT Scriptures. Syr. Sin. has "in my name," and perhaps we should take the Gr. infinitive ("should be preached") as an imperative.

Luke 24:44. the psalms: the third division of the Hebrew scriptures, including other writings than the Psalter, though this was particularly rich in Messianic prophecy.

Luke 24:48. these things: the death and resurrection foretold in Scripture.

Luke 24:49. Lk. here points forward to Acts 1. He has a different tradition from the Galilean one of Mk. (and Mt.); the disciples are to remain in Jerusalem, to receive the power from heaven (Joel 2:28).

Luke 24:50 f. Jesus takes the disciples to Bethany, and while giving them a benediction is parted from them. The words "and was carried up into heaven" are omitted in some of the best MSS., and have probably crept in from Acts 1:9 f. Note that in Lk. everything, including this final departure, seems to have happened on the same day as the Resurrection—contrast the forty days of Acts 1:3. The harmonists insert the Galilean appearances recorded in Matthew 28 and John 21 between Luke 24:43 and Luke 24:44.

Luke 24:53. The disciples on their return spend practically all their time in the Temple.

[Since the above commentary and that on Acts were printed, the criticism of the Lucan writings has passed into a new stage with the publication (in 1916) of Prof. C. C Torrey's important work, The Composition and Date of Acts. The author had already in an article, "The Translations made from the Original Aramaic Gospels" (Studies in the History of Religion Presented to Crawford Howell Toy, 1912), argued that the compiler of the Third Gospel and Acts was an accomplished translator of both Hebrew and Aramaic. The most notable feature of the later essay is the theory, supported by weighty arguments, that Acts 1:1 to Acts 15:35 is a very close rendering of an Aramaic document, so scrupulously faithful that even what the translator knew to be inaccuracies were preserved. This Aramaic document was written either late in A.D. 49 or early in 50. Luke, the companion of Paul, collected material for the Third Gospel during Paul's imprisonment at Cæsarea (A.D. 59-61), and wrote the Gospel before 61, probably in 60. At that time he had no thought of writing the Acts of the Apostles. The idea of writing this sequel to his Gospel was probably first suggested to him when the Aramaic document came into his hands, possibly in Palestine, but more probably after his arrival in Rome in 62. This he translated into Greek, and added Acts 15:36 to Acts 28:31. The complete book was probably issued in A.D. 64. Unlike the Third Gospel, it "was not a work of research, nor even of any considerable labour. It was merely the translation of a single document—a lucky find—supplemented by a very brief outline of Paul's missionary labours, enlivened by miscellaneous personal reminiscences." The whole work is uniform in style, allowing for the fact that Acts 1:1 to Acts 15:35 was written in translation Greek. The author is not to be distinguished from the writer of the We-sections, and little value attaches to the attempt to find "sources" behind either half of Acts—A. S. P.]

